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INTRODUCTION

Freedom, Love, Community—No better words are there to
express the world of thought and the vision of Metropolitan
Paulos Mar Gregorios. His quest for freedom has been a long
struggle, intense, committed and thoroughgoing. It continues
to inspire and at times provoke men and women around the
world. His search is for an unusual combination of disciplined
power, love and wisdom manifested in a community
as the pre-requisite of authentic human freedom. It is the

epth and freshness of this vision that is at the root of its
power of provocation and inspiration. He witnessed at close
quarters the crumbling down of traditional forms and structures
of authority, from imperial to professorial. He had the privilege
of assisting in his own way at some of the historic movements
of human liberation—of students, blacks and women.

Metropolitan Gregorios has consistently sought to interpret
to us the integral relation between freedom, love and community-
Freedom comes easily to the fore-front of his thought. He
recoganizes it as ‘ the invariable concomitant of true love ’ and
the authentic expression of the living community of the Spirit,
Only such communities where true freedom grows in love can
become the matrices of a sustainable human civilization where
justice and peace embrace each other.

The sweeping and amazing interest of Metropolitan Gregorios
in science and technology, in religions and philosophy, in peace
and justice, in economic theories and political models has but
one single focus—the Kingdom of God. Human beings are to
participate in this Kingdom not as passive subjects but as kings.
God in Christ has called humanity to share his own Kingship.
Every creative impulse in mankind is one step forward to the
realization of humanity’s royal destiny, But God the King is
also a good shephred. His kingly authority is rooted in his
self-sacrificing love and service for the sheep as Christ exem-
plified it in his own life. So for Mar Gregorios any form of
human authority to be genuine and conducive to human freedom
must basically be a shepherdly authority.
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Metropolitan Gregorios does not consider human nature to
be stationary or incapable of moving towards good because of
sin. His conviction that man is created good and that sin is alien
to true of human nature is basic to his very dyanamic Christian
vision of man. Human nature is a task to be achieved.
Transfiguring human nature in the direction of the good is
possible. Itis to be realized in freedom and love and with
the help of the sustaining structures of a freedom-fostering com-
munity open to all. In shaping this vision Mar Gregorios ack-
nowledges his great debt to his namesake the bishop of Nyssa,
that amazing Christian mind of the fourth century produced by
the Asian-African tradition of Christianity. The astounding
contemporaneity of Gregory of Nyssa has been abundantly made
clear to us in several of the works of Mar Gregorios, It was
this Gregorian vision which persuaded Metropolitan Gregorios
to take a critical stance with regard to the Augustinian distortion
of faith and the ¢ intellectual pseudomorphosis * of Christianity
deep rooted in the Western tradition. Instead of seeing God, man
and the world as three disjunct realities as taught by some of the
most brilliant of Western teachers, Mar Gregorios holds on to
an integral vision of reality in which the whole order of creation
continuously ascends to share the very goodness of the Creator
in love, joy and freedom. The union of God and man initiated
in Christ is an eternal process which sets no limit to human
growth in mind and spirit. This integral vision carries
tremendous significance for all areas of human concern

and
pursuit, from Ecology to Political Economy, from Particle
Physics to Parapsychology.

Mar Gregorios places his final trust in the Holy Spirit of
God who perfects the creation through a variety of modes and

operations. ~ Whether in the community of faith or in the
scientific community it is the same §

and fructifies. The Spirit makes possible today a celebration
of our faith and freedom in Christ ag an antidote to the over-
celebration of faith in our times. Thijs celebration is at the
heart of the projected human community where ¢ work is play
where the reality principle and the pleasure principle arf;
mutually reconciled’.

Presenting in a coherent wa
: ; y the poly-
valent mind of Metropolitan Gregorios and interpreting to the

pirit that creates, relates
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world the implications of his integral and dynamic vision is a

great task yet to be accomplished by those discerning persons
who understand and love him.

This small book is but a joyful testimony by some of his
distinguished friends and grateful students to the power of

being which God has so graciously bestowed on Metropolitan
Paulos Mar Gregorios.

—K.M.G.
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1. LOVE AND COMMUNITY IN THE ULTIMATE STATE

BeEDE GRIFFITHS

A Christian in India is always faced with the fact that for
the Hindu as well as for the Buddhist the ultimate Reality, the
ultimate state of man and the universe, is always seenin terms of
‘non-duality >. As the Upanishads constantly assert, Brahman
—the Supreme Reality—is ekam eva advitiya, one only without
a second. How can this be reconciled with the Christian belief
that the ultimate Reality—God—is Love and the ultimate end
of man is communion in Love? I think that we have to take
seriously this claim that ultimate Reality is one. Even the
Hindu who is not an advaitin and who believes in a personal
God of love, will yet insist that the ultimate truthis to be
found beyond the personal God in the fathomless abyss of Being,
which is Nirguna Brahman—Brahman ‘without attributes ’
as opposed to Saguna Brahman—Brahman °with attributes.”
In Christian tradition too we have the teaching of Dionysius the
Arcopagite, that the ultimate truth is to be known by ‘un-
knowing * in the darkness ¢beyond being’. This is the Paradox
which is faced by mystics of all religions, Muslims and
Christians as well as Hindu and Buddhist. God, the ultimate
Reality, is beyond word and thought. He cannot be described
Or properly conceived. Whatever we may say of him, we have
tc_» add ‘neti, neti’—mot this, not this, ¢ for there is nothing
higher than when one says “ not this * .

_Perhaps Christians as a whole are not sufficiently aware of
this paradox. Bvery term which we use about God is a term
Of_ analogy. We can never say properly ¢ what God is’.
Dionysius the Arcopagite again has laid down the fundametal
principles about all discourse about God. We can say that God is
Being, Truth, Beauty, Love, Creator, Saviour, the Suprme Persot,
but then we have immediately to deny that God is any of these
thmgs in any way that we can comprehend. We have therefore
to say that God is not Being, not Truth, not Beauty etc and not
a Person in any human sense. But then we can go on to the way

of “ eminence * and say that God is all these things but in a way




(o]

FREEDOM LOVE COMMUNITY

which transcends all human comprehension. When we say
therefore that God is a Person, we have to be very careful
and consider very carefully what we are saying. God is certainly
not a Person in any human sense. A Person is being possessed
of intellect and will, a capacity for knowledge and love. But
God has not got an intellect as we understand it nor a will,
and the knowledge and love of God are beyond our compre-
hension.

This is the great truth which the Hindu doctrine of adwaita
is intended to preserve. Christians too easily fall into a facile
kind of anthropomorphism. The God of the Old Testament in
particular is always pictured in anthropomorphic terms and this
can easily lead to a false conception of the divine nature. We
need continually to go back to the insight of Dionysius, which
is also that of the Hindu and the Buddhist, that God is always
beyond our conception. God is the supreme mystery, the in-
effable Reality which escapes all definition, the transcendent,
the ¢ holy >, as Rudolph Otto called it. This idea of the ¢holy’
is, in fact, fundamental to Biblical thought. The God of
Israel is a € holy > God ; he dwells incloud and darkness. < No
man has seen God at any time.” St. Gregory of Nyssa in his
great work on the life of Moses describes how Moses went up
on to the mountain and met God in the darkness. This is for

him the symbol of the Christianapproach to God. We have to go
beyond word and thought, beyond the sensible and the
intelligible world, if we are to encounter God in himself. How
then are we to know God? The author of the little English
mystical treatise called the Cloud of Unknowing has well
answered this question. ¢ By love he can be potten and holden
but by thought or understanding never.” The distinction bet:
ween knowledge and love is this. By knowledge wereceive the
form or idea of a person or a thing into ourselves and
our knowledge is conditioned by our limitations of mind. But
in love we go out to a person or a thing in itself ; loye reaches
out to reality beyond anything we can see or know. This is

why we can love God in himself while we never know him in
himself.

This is the great secret of Christian mysticism. God can be
known by love. ¢If any man love me’, Jesus said, ¢ he will

— :\
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keep my word and my Father will love him, and we will come
and make our abode with him’. This is the secret of love.
When we love God. we discover that God loves us, or rather we
discover that our very love for God is itself an effect of God’s
love for us. Thus love leads to knowledge but not to ordinary
knowledge. As St. Paul says, we shall know the love of God
which surpasses knowledge. This is the only true knowledge
of God, the knowledge which comes from love. But this love
takes us ever deeper into the knowledge of God. We discover
that God is himself love. This was the great discovery of
St. John : € Beloved, let us love one another ; for he who loves is
born of God and knows God . . .for God is love’. Thisis the
greatest insight that has ever been made into the nature of God.
God is himself love. But this means that there is some kind
of communion in God. It is impossible for one to love; love
demands two. It is from this insight that the Christian doctrine
of the Trinity is derived. We cannot know God in the ordinary
sense, but when we love, we learn that love is communion, and

we experience God in a communion of love. We experience

the love of God ¢ poured into our hearts * by the Holy Spirit

<who is given to us ’, and we recognise that this love of the Holy

Spirit is the love of God himself in us. God loving himself in

us, and revealing himself as love.

But St.John also tells us that this love of God is known
when we love one another. We have to learn to love by loving
others. ¢ How can you love God whom you have not seen, if
you do not love your brother whom you have seen?’. Human
existence is properly a school of love. It is by learning to love
people who in themselves are often difficult to love, that we dis-
cover the true meaning of love. It is the painful process of
forming a community of love which teaches us what the love of
God really means. In this process we have to learn to go be-
yond the person with his or her individual character with all its
faults and limitations, and discover hidden in each person the
image of God. God is present in every human being, and in
every created thing., Love teaches us to go out to that person
as animage of God, to go out to the presence of God in him.
There is a beautiful passage in the Brihad Aranyaka Upanishad
which says : “not for the sake of the husband is the husband
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ake of the Self (the spirit, the true person) is
?i{::rﬁl?slgaioé ct:ll;zrs: Not for the sake c?f the wife is the wife dear,
but for the sake of the Self is the wife dear’, and soon .through
all human relationships. The.Self, the' tr}.‘lﬁf Person, in every
human being is not the little isolated individual sel_f, b].lt the
inner person, whois united to God'and to_other's, It is this per-
son which has to be loved, andin loving him or her we are
loving God in him.

It is at this point that we may see a way to reconcile_ th_e Hindu
view of man’s ultimate destiny with that of the Christian. In
the Biblical view man is made in the image of God._and Phc
Greck Fathers interpreted this to mean that each man is a kind
of mirror held up to God, so that God is reflecting himself
in each person. If the mirror is covered with dust or cracked by
sin, then it will give a feeble image or a distorted one. But if
the mirror is clean, then the divine light will shine on it. What
is to be loved in each person is the divine light which is shining
in the heart, A human community of loye is formed when each
person recognises in the other this image of God, this reflection
of the divine light. The same image is found in Sankara, who
compares the divine light in the world to the
pool if water. There is only one light, but tha
in the water and in every drop in the water.
mirror held up to God, the source of life an
created being reflects that divine light in
Sankara’s view, it would seem,

sun shining in a
t light is reflected
So the world is a
d light, and every

its own way. 1In
the mirror ig maya,

and is
ultimately unreal, and in the end there js nothing but the one
Brahman shining in his own light, The Created world disappears
in the one Reality,

In a Christian view we can retain the
but we can say that the divine light reflects itself uniquely in
each creature and in every human being, In the ultimate state of
man and the universe each Creature jg perfectly transparent to
the divine light, so that the one light shines equally in all
There is no more * duality ° ,

image of the mirror,

i in the ordinar sense
united with all and the g i3 reflected in each ; ‘

When he said :
stant, cvery bei

Each is

This was beauti-
“all is tranparent,
ng is lucid to every

fully expressed by Plotinys
nothing is dark, nothing pegi
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other in breadth and depth ; light running through lighttgnd
- > P ne

each of them contains all within itself, and 3‘_3 t‘he' lfiquild“;ﬂ:

sees all in every other, so that everywh,urc there is all, «

is and each is all, and infinite the glory’.

This is what is revealed in the doctrine pf the Mysui:al OBtf;:.\,[
of Christ. In that Body each person is _umtcd wat_h c;'t,ryllovc s
person in love, and the love which unites them is tlqumited
the Holy Spirit, who is himself of Love. All th,ese D \1 imsel £
in love form the members of the Body of Christ, Who is und .
the Tmage of God. All are persons in the one Person, afl?H'lm
together, as St. Gregory of Nyssa said, form * one Image o Ti :
Who Is’. Thus this communion of human bemgs:_ and a
sense of the whole universe, since man through his b_OdYbIS
part of (the whole universe, is itself part of) that communion 1 y
Which  the Son, who is the Image of God, loves the
Father, the Source of all, and the Father and tht? S.,o“
are united in the Holy Spirit. Is not this a kmd_of Chrl;:ftmsn
advaita? There is one Spirit in all men and In al_l tsu.lft’
uniting the whole creation inthe bonds of love, and this purt,
this Love is God himself. This union of all men and all things
in the love of God is itself an Image of God, a Pafficlpa“‘mf"%
the love which the Son has for the Father and the F_athe:}‘l_;t
the Son. Altogether form one Person, one image, 1 Whi e
each yet retains his own unique individuality. And this imag
of man and the universe in Christ is a reflection of the Fath[;r:
the ineffable Source of the Godhead, the Nirguna Brahman, § 1:
* One without a second ’, who has gathered the whole crea“o{f
to himself and made it one in his Son, whois ‘the lmage.;?n
the invisible God, the first-born of all creation.” All co{nmu?ll .
of men on earth can never be anything more than a dim re fc
tion of this communion of the Pcrsol{s O_f ﬂ.le T;:tl:o{;
The supreme truth of the Christian rcvelatli?l1 is this re;et e
of a communion of love in the Godhead, which means t ixccpt
is the ultimate Reality, and this love cannot b‘f kn,ow::,e e
by love. 1t is through the ¢ love of the brethren * that

5 e of
to know the love of God, and again itis through the love o
God that we learn what human love should be.
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o | 2. ¢ LIBERATION BY MODERN SCIENCE—
. Brihadaranyaka Upanishad. 2.3.6. OR FROM IT ?
2. John.1 :18.

J. RoBerT NELSON
Cloud of Unknowing. Ch. 6.

3
4., John.14:23.

5. Ephesians.3 : 19 ' A Prefatory Ackuowledgement

6. 1 John.4:7. One of the most remarkable of the many accomphshn}cn?;s

7. Romans.5:5 Metropolitan Paulos Mar Gregorios has been his leadcrshlpl in
; it 4 2 2 the World Council of Churches’ great project on ‘_Falth,
RS Science and the Future’>. As Moderator of the Commission on

9. Brihadaranyaka Upanishad. 2.4 4.

Church and Society he was also Moderator cof the World
| Conference which met in July, 1979 at the Mass.aclmsetts
| Institute of Technology. Not only did he preside at thlS: notable

assemblage, but he lectured and discussed the deepest 1ssues of

theology and philosophy in relation to the present pervasive and

rapidly expanding effects of science and technology. For an
| original and learned treatment of these issues, the rcade_r should
' study his book, Science for Sane Societies (Christian Literature
' Society, Madras 1980).

10. Plotinus. Enneads. 5.8.4.
11. Colossians. 1 : 15.

The essay which follows is neither an appraisal of his
distinctive views nor a reconsideration of the merits of the 1979
conference. It is the writer’s personal reflection upon t‘hc
ambiguous significance of contemporary and future scientific
technology with a brief suggestion of the Iineamenl.f; of an
appropriate theology for Christians to articulate within their
own cultures.

Many adyocates of liberation-theology and contfzxmal-
theology seem to have a blind-spot about science. With f}lll
justification they have much to say about politics and economics
as well as militarism and racism. These are the main
components of the exploitative and oppressive powers from
which many millions of people strive to be emancipated. And
the recognition that religious faith—or better the one Cfod of
faith—is on the side of the poor and oppressed people is indeed
a liberating concept. This is increasingly seen as an ct?'ccltual
theology of the people rather than of the academic specialists.
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It combines specific action as well as refiection upon religious
and moral truth. The interplay of action and reflection
produces a social ferment which at least weakens the hold of
the oppressors. And it generates some hope that the powers of
cconomics and politics might be employed in such a way as to
benefit rather than burden the greatest number of human
beings.

But what about science and technology? 1f theology is to
be ¢ done * in the most important contexts, it is evident that the
context of our society today is shaped by science-based

technology. We all live day-by-day in that B
b : xt. -
can escape it if they will. Only a few

Science and technology are also of concern to
reflection and practical action Each da .

: ‘ Yy We are in i
both .the uses of science-based technology ang :h:(’:"f?tq “;
thin_kmg about. the implications of science for human ndlm
f'or ill. lAnd if we use technology ang think of its 3mbg-00- ¢
in the light of revealed religion, or God’s Word, thep E

» -D We are

doing liberation-theology, too. F :
: 3 ) - Ibrom this pecessj 5
and action there is no responsible €scape necessity of reflection

theological

The stereotyped notion that sg; a1y baes
are mutually exclusive still has wiq ally-based faith
e
challenged and demolisheq. S Cl.lrrenlcy. It should be
uncritical, popular mentality but i
in t i
persons. It appears in the . he minds of well-educated

e meetiugs of t :
:nssol(;lrlant:;;x;dfor zlhe Advancement of Science \vll:li‘z:hA.mi"cla“
and thirty thousang members of many e utt'gs
scientific

specialties. Seminars in the 198 :
N ] 2 meeting were b :
- e 3
et Tmplying clearly that beiof hyy o A g eiSncs
catured lecturer at the 198, Meeting, noazcﬁil:tl S":wﬂcct-‘
’ orian o

science, declared categori
SE R e cally g i i
e Tt Zx;\nd Without audible challenge,

His assumpti : St. . Science has it.’
attitude If)‘ 0111,‘alsc.. Wid:ly shared, js that the oni‘epl[ac.egl s
s de(indl-lt Scientist g that of scientific & iglt‘lm‘atc
e Wl Pends solely upon undeviating empirici materialism

gaining kHDWInge. MpIriCism as the mode

ence and Biblie

When an absolutigt

08iti i
arouses reaction from Position is expressed absolutely it

© Opposing side. In America, more

1.¥
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than clsewhere, the increasingly vocal religious opponents of
science are intensifying the relationship of hostility. They are
using their considerable political strength and mobilizing
Christians of literalistic Biblical belief to advance the policy in
public education of teaching the creation stories of Genesis as a
‘ scientific > alternative to prevailing scientific theories of
cosmogony and the origin of species of organisms and of
humanity. A fair analogy to what they are urging could be
found in India, where conceivably some ardent Hindus might
insist that the ¢ Dance of Life’ by Shiva Nataraja be regarded
as a “ scientific > alternative to the theories taught in schools and
universities about the origin of the cosmos.

Where there is such a stand-off between scientists and
people of certain firm religious conviction what are we to
Say ? That the Bible is wrong and scientists right? That
religious myth is too sectarian to merit discussion in schools ?
No. It is not so simple.

Should the creation accounts of Genesis be taught in secular
schools ?  Of course, they should be. But the teaching should
be in accord with the manifest purpose of those creation stories.
The purpose was never to give a once-for-all factual description
of how the world of nature, animals and humankind came into
being. The original purpose was, and remains, to provide the
setting for God’s covenant with Israel and with all people ;
further, to establish the basis for human responsibility by
using the created world in the mode of prudent stewardship
unto God. Children should at least know this, whether or not
they are led by religious nurture to believe in God’s purposes for
Creation and humauity,

_ Sterile disputes between certain kinds of scientists and people
with certain religious convictions—equally dogmatic in their
OQPOS.lng Views—are self-contradictory. It is literally un-
seientific of scientists to ignore the persistent reality of religious,
biblical and theologica] conceptions. And it is equally un-
faithful to beligye that God does not want people to _know
ant):thing about the created world except what is printed in the
Bible.

2
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- What; then
knowledge which belong to
experimental and applied sciences ?
both faithful to religious faith and scien
science ?  Yes. It is the way of dialectic
dialogue which mutually
provides ways of co-operation in
integrity of both religion and scienc
limitations are acknowledged ;and t
ships examined for praxis, or prac

for better living and common human hope,

In this dialectical interaction
not required to dilute, distort
knowledge which informs it,
creative power and love, wh
sustained. So are the unigu
derive from divine creation : se]

0 is the source of al

J -+ sclf-consciousness, intelligence and
freedom of choice and action.

' choi : And Christiang keep standing
on the reality of Jesus Christ, in and by whom God offers the

freedom to experience the
! One use of intelligence is to
comprehend some essentials, at e

power to wuse intelligence angd
amplitude of human existence,

ast

' . » of the natural, social and
life sciences ; even as the same powe

is used to grasp the meaning of

: the Bible, the Gospel and
theology as guides to daily experien p

ce.

A Christian thinker who has
dialectical interaction is il
¢ There are not two ways of knowing,
theological way,’ he Writes, N
an csotgric way of know!cdge,

" = ce. In each we have to do
with a fundamental act of knowing. . 's

There is a valig stnse, Torrance is saying, in which the
knowledge we POssess and

for creation is as

‘ f magnetic field
migratory habits of birds,

&

» 1s a right relationship between the bodies of
religious faith and those of
Is there a way which is
tifically responsible to
al interaction It is a
informs, criticizes and to some degree
human achievement. The
e iS respected ; their proper
heir often puzzling relation-
tical meaning, in the quest

on, the man or woman of faith is

or abandon that faith and the
Belief in the one God of infinite,
1 being, is
© qualities of human kind which

pondered and affirmed this
homas F, Torrance of Edinburgh.
a scientific way and a
cither science nor theology is
Indeed, because there is only
cannot contrast science and
¢ and theological science, or

gain about God and the divine will
much a scientifically gained knowledge as is
the knowledge o S, chemical reactions, or the
Thus, all knowledge can rightly be
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called scientific, including the knowledge which arises from
faith in God. So far as the objects of knowledge are concerned:
they are potentially the same for all_ perceiving peoplci
namely, everything there is. BL}t _particular - sciences dt.:a
with particular kinds of things in llﬂll.t(.‘:d fields. An lclectlromcs
engineer cannot do research on genetics, nor a sociologist on
high-energy physics.

So far as the means of acquiring and usinri,,ir knowle_dge £0,
they also vary widely according to the ma'ny fields of inquiry.
So a pharmacologist has little use for a _ra.dto-tclcscope as lar;:;c
as a football field. And a bio-physicist does not nee?dl in
research the data of theological sciences, such as the jtradition,
literature and reports of human encounter with God. Yet,
there is basically but ome entity which not only know:s bl'.lt
knows that it knows : and that is the most remarkable thing in
the universe, the human mind. Here is where the qu;st for
knowledge leads to a most daring and_ difﬁcu‘]t frontlcr. It
challenges the physiological anq behavio_ral sc:enUst as well
as the philosophers and theologians. I‘t IS.UIL‘- frqnher of_the
mind itself. How does the brain fupcuon in r:.:liatlon to I.h-mk..
ing, imagining, remembering, deciding, aspirmg,‘praymg?
What is mind? Reasonable faith and the empirical and
theoretical sciences are in a dialectical inleractioq because
neither has yet solved the problem of how the mind kn-ows
with some certainty of what is true, Whenever that _pnmal
problem of philosophy is resolved, of course, the tensions of
science and faith will be dissolved.

Meanwhile it is incumbent upon thoughtful religious persons
who live necessarily in a culture of science-based technology to
keep assessing the perils and promises of this wondrous
phenomenon. Better to do so, they might discern four m:u,n
characteristics of science and techonology in tl_]e wu.rld s
industrializing, industrialized and (soon) post-industna-l nau?n?.
For convenience in this discussion, the one word * science * is
used to include the theoretical, experimental and social sciences

as well as their application in technique and technology. These
four are :

L. The pervasiveness in our societies of the whole scientific
enterprise,
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2. The irresistible momentum and accelerated speed of

discovery and application as well as of human adaptability to
changes.

3. The self-transfiguration of humanity itself by self-directed
evolution in a manipulated environment.

4. The paradox of threat and promise to t
¢ all people who on earth do dwell,
ignorance and sin, on one hand, or w
the other. These considerations may tell something of both the

conflicts and common hopes of people whose primary allegiance
1s either to science or to religious faith.

he wellbeing of
consequent upon either
isdom and good will, on

1. The wide pervasiveness of the scientific
system is a new feature of late twentieth centur
It is omnipresent, almost in the way the Hebrew
of God’s presence: “If I take the wings of the
is, an early flight on a DC-10) and dwel] ip
parts of the sea (180° around the globe), behold thou art there.’
oo mechanized empites of Dupont, Volkswagen, Phillips
Mitsubishi and ITT are everywhere. This pervasive’ness is no;

only world-wide in extent. It Permeates i i .
: z inten
life of most people. sively the daily

-technological
y civilization.
Psalmist’s song
morning (that
the uttermost

It is wise, however, to distinguish between two kinds of
technology which exist concurrently and overlap a bit. One is
callcd_invemiug ‘tcch“"lOgY- It has been effective i‘or man
c.emurles and raises few pProblems for justice Desselor oog
life. The other is Science-based technology \’vhich is agncw
phenomenon ; and it presents numerous problems.

V€ one morning, some unknown
Oné—and an idea was born. But
enithe axle Angothuse until another ancestor had another
stage coach and ng e was the fore-runner of the ox cart,
ordinar : -Em?de‘?'.'Benz‘ Throughout history the

Y, Practical imagination hag been adding to the human

pile of invented ¢ i :
Baiitinly, 0ols, devices and gadgeis, These continue to

ﬁ‘
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(b) Science-based technology also requires imaginatiqn, I?ut
much more in addition. A prodigious body _o.f scientific
knowledge is required of researchers and techmclans._ ‘Not
only must the inventor have mastery of a nl{mber of specialized
fields of science but must usually be committed to teamwork.
The solitary researcher is a rarity today.

What has caused the revolution from simple exper'{megting
to the organized work of sometimes hundreds of scientists ?
It has utterly transformed work in chcmls_try, _metallurgy,
agronomy, electricity, electronics, biology, microbiology, and
the rest.

The change agents have been th_rf:c in partia_:ular: all of
them big. Big business, big universities, and big government.
All are devoted to high-level research _ancl d_evelopment under
high pressure for either profits or natmna_l interest. lInvestcd
capital, efficient manufacturing and expedited .marketmg hav(ri:
made possible the flowing rivers of techn?logl’c?lly produ.ce
goods for consumers. Unhappily, the world’s military rr}ach'mes
absorb the skills and labours of nearly one-h allf f’f all scientists,
while spending just now some four hundred billion U.S. dollars
per annum on military purposes.

Despite the attractiveness of the slogan, ¢ small is beaufiful,’
in a world of dwindling resources, the powers of business,
academic science and militarized governments behqld -bcaut();
in what is big. If knowledge is power, then scientific ?‘n
technical knowledge is the highest power. Except fqr some elw
who flee to the forests to find a simple life, we are lr-lextl'.lcab };
dependent upon the research, development and dlstrfbutu.)r:loc
this comprehensive complex of conglomerates: SCICHCE,
commerce and government,

2. The irresistible momentum and accelerating speed o:'
science are its second characteristic. More and morefprohc:;sz
and products appear at a faster and faster rate o cosegh;
The artifacts of only fifty or forty years ago -rlof\rv 'rer?t e
museums. How quaint, how cumbersome, ho“.r m? “;t:nd e
those devices and machines of the past generation : >

] lanned
could add, how sturdily built in comparison to the p
obsolescence of recent articles !)
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Not only are technical products obsoiescent 5 Soare scientific
theories. Such seemingly fundamental understandings as those
of matter, atomic structure, properties of light, genes, viruses
and the universe are being revised. Sudden breaks with the
past theories, quantum leaps to new ones, to mew models

and methods are now. the expected modes of scientific
advance.

Science has thus assumed an dutonomous identity and

existence. With a few exceptions, the central dogma seems to

be : what should be done can be done ; what can be done will
be done. And very soon!

How well are citizens of highly
adapting to these rapid changes ? Possibly too well. Psycho-
logical and social disruptions are plentifully evident as
we ar€ projecied into each new era. The eras literally zew,
unprecedented. Those who are at least thirty-five years of age
have already lived through the explosive beginuings of four
new eras. They mark the end of the industrial era in highly
developed societies.? decade following the
World War, that is, since 1945, They are

mdustrialized natjons

The atomic or nuclear era, 1945

The cybernetic or computerized era, 19438
The microbiological or genetic era, 1953
The space-travel era, 1959

History provides no par
knowledge or their rapid
hundreds of millions of p

allels to these sudden eruptions of
transformation of ways of living for
eople,

3. The effect of
human race.4 This te
cally. As many haye
as the practical ext
directing our own eV
the self-identity of m
through the cffeets
spheres :

science ig the self-
M, again, is used |;
explained, thanks
ension of gur brai
olution, Not only
€N, Women and chi]
of scienge,

technosphere ang biosp

transfiguration of the
terally, not metaphori-
to scientific technology
ns and bodies, we are
our ways of living, but
dren are changing shape

In what sense? In two main
here,
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The new technosphere: is the n}an-madg c_nvirlt:urln:‘;ali::é
It is human ecology, made by changing or adding Olwa ;
nature. provides, It is true that human be!ugs }}aze :11113 fo
shaped their environment; but the new dinlens:io S, e
science, is the broadened scope a.nt‘1 accel-.,r'fl]ttle ddl?lmming
environmental change. From simply 1.11]1r}g the soi dIl-L Lis gias
streams and building cities of habitation, hum;;.;n );;c S
changing the very face of the earth. Let e\fefcy; vdaumi;s s
by housing developments, industrial parks tn..l s
and every mountain of minerals and every hill o ) ;rc.way B
low ! Make straight in the desert an endless cement free
our lord, the automobile !

—_ ‘OIS
Or fly over any continent and see what wonders :lllndchorAHd
—have been wrought. The earth is our tCChI:IOSI?t ere.
by science, for better or worse, we are transfiguring it.

i 1mon

Is it different with the human b1osp’]1cre ‘?h ﬁruceof? e

saying is, ¢ People are always the same. Is t. a Ion.emy

longer. It is not true with respect to physical stature, long ;
or even mentality.

i he
In the favoured countries of the Northe_ﬂfl Hﬁmlsfh;:zh;d
sciences of agriculture, nutrition and medicine d1a\';men iyan
within a century the average height of men and w
increase of two inches.

With the reduction of infant mortality and th_e res:;:::tzlsl
or elimination of lethal diseases, both _by _pre\lrengie:);::\t;ies +
and therapeutic means, expected longevity 1n t;f;vc e
rising rapidly from seventy years to sevenly AR
to eighty. Comparable increments, thlc:ugsrou!hcm e
years of age, are seen in many lands of the {
phere.

A ience has

People are not always the same. Wiu-l;ﬁ oi'cmthiﬂki"g

brought rapid social change, th? veryl ‘:yot their . grands
and speaking are vastly different from those

parents.

these
rmore, beyond
furthe ation today, and

Science is taking hm?tamty,d oF Codte
changes, It is transforming modes 01 P
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tomorrow may change our bodies and

interventions. Lok By senetic

Until about 1950, and thus for all
generally accepted the inevitable patter
The natural mating of woman and man
from procreation children.
numbers of infants, a large p
%::eath pathetic little gravest

ere was little understandin i

g of the disablj ic di
Efforts to ward off epidemic diseases were f::ﬂigegenmc R
It is typical of the i |

g present time, wh ienti

Ly _ » When scientifi
- théptt::(i:htc_) expand public and commercial lé,curtwhml?gy
et el nical wo_r.d ‘ management’ has beep eaucracies,
conditionlsm(fi: the life sciences, birth and deat;-lppropraated
managed. Evcr‘lvotrlfen a‘nf.l unborn children are ;ciel;r;;inatl?l
e € aCt.IVItY of male-female coup]i A
. : 50 sexual union ca joyed with uptl,ug SR
out babies, and
take its course’ hal union. “Let nature

obso

the course of nature for human life ca Sikounscl How
Sl can be managed scientifi-

times past, people have
ns of living and dying.
o could not be dissociated

Iy women bore prodigious
roportion of which were buried

' Fewddevelopments in the a
imposed upon _thc public conscienc .
z:::et?gnrt;g:?riﬁlt' problems as thgs:uzl;reftriﬁzly ambiguf) o
S l?mgexlrci):l and death. we are glad &rolclzrcanon.
o ‘t};y Otfl'l our bc.}dics improved, But :11% s
e e e app'lied_ sciences into the 0}? b
S bt diﬂumar} life itself, Decisions ha it
nisn s E10sis of genetic aberrations fvlf e
e abomograph}{; about male or f iR
eSS lil"t_lﬁm'al insemination by ;ﬁalc sex
proper mother ; a.bout‘ar jetion wilh embryo transfe?;gmll:s
deliberate infanticide Surrogate mothers for hire - abt:
Predetermined it ;)f so-called ¢ defective * i bab?u
prohibitive ags one’s conca} _declslons, whether permissiv, ies.
every such difficult cas:mtgantft-might dictate, can never S;tiS?;
the light of the eriterion of the iéfari&ri:b‘i‘ésﬁmé’ o :::tr.c}izsw =
uman

rea i
a of the human biosphere have

LIBERATION BY MODERN SCIENCE OR FROM IT 17

life, and considered with reference to all persons concerned, are
indispensable. Where nature once took its course, science has
now created problems which require responsible human
decision-making. But interpreters of religious beliefs
and ecthics are notoriously divided on counselling how to
decide.

Yet all appeal to a general respect for every human life.
It is not the life of a kitten or a spring lamb or a laboratory
mouse which is at stake. With few exceptions, humanistic
morality agrees with religious ethics about the sanctity of life ;
but the latter attaches a transcendent value, because human
life is seen as God’s prime gift and concern. As often
emphasized, God loans us our lives for his purpose of love.®
And if, by reason of science we have learned to manage each
living loan, we are enjoined to exercise our management skills
with utmost regard for life’s value. So there is nothing in
principle wrong with the self-transfiguration of humanity
person by persons. Possibly this is what God the Creator
expects of us. But with great care for the power at our
disposal.

4. The paradoxical simultaneity of threat and promise is
the fourth aspect of scientific technology. - If it were only a
matter of our intention we might speak only of the promise and
avoid the threats. Presumably most people who exercise power
over the deployment of scientific resources and technical
methods do their jobs with the best intention for human
welfare. However, the pernicious evils of undue self-interest
and the thirst for power, which corrupt people’s good intentions,
should not be underestimated.

More serious than malice and more widespread than evil
intent is ignorance. It is because of the fault of ignorance that
the hopeful promises of science-based technology degenerate
into the risks of threatening evil and destruction. There 2t s
kinds of ignorance, though. Omne is corrigible ; the other
unavoidable, The first is just our not-knowing or ngt-undm;
standing the science and technology which we are QS‘I'grﬂrlll
which in a way are using us and manipulating our e
correction of this ignorance, obviously, is educatiof. B
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late estimates of the condition of science education
United States are most pessimistic,
education in secondary schools has
pre-Sputnik era of the nineteen-fifties s

in the
The level of science
slipped back to the

The second type of ignorance is no one’s faylt,
wisest scientists are ignorant of unfo
their research and application,

Even the
reseeable consequences of

The ignorance which can be corrected by education js two-
sided. On one side is the ignorance of the non-scientists, the
public, the so-called laymen. Byt the other side of ignorance is
chargeable to many scientists. Those Who do research and
apply their knowledge to production are often inexcusably
uninformed about those spheres of knowledge and experience
which are ldircctly affected by science, Particular deficiencies
are notf:d I respect to the social sciences and humanities :
cconomic and political dynamics in the whole world’s societies ;
justice and equity for the two-thirds of humanity who are poor,
oppress.e‘?l and struggling for liberation ; also moral philosophy
an.d rell_glon. A glaring fault of the professional enterprise of
science 1s that many of jtg Practitioners are kept in ignorance of
the problems of people and natj

1S serving to €xacerbate.

More threaten
on the part of )
implement them
food additive
nant DNA, t
biological w
safety and

ing still is the ignorance about scientific matters
crsons who set public policies, enact laws and
» Decisions have to be made about new drugs,
% Support as well as control of research in recombi-
oxic waste and acid rain, pesticides,.chemical and
tapons, nuclear energy and nuclear Weapons, The
well-being of nations are entrusted to Persons
who often Possess minimal knowledge of the sciences involved
in all these great issues. They seek the advice of €xperts : and
governments have offices of technology assessment.  Stjj| the
situation of grave risk remains precarioys, ;

Where does Christian faith
uses and abuses, the hopes and
The answer clear]
biblical phrases

tngage the problems of the
threats, of science today 9
y docsll_lot lie in attempting to force selected
or traditiona] doctrina) formulae upon thig

'#M
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i ientific
pervasive and perplexing phenomenon. T{:lle S:::;S e
technology leaps ahead, shooting off dazzhtﬁgll e
prodigious achievement, it confror}ts thougt' el s
with unprecedented demands for interpretatio !
tion,

.

i jeties require
Just as differing cultures and ecoimmlfjhsr?;lf;::aithqnow
what is called ¢ appropriate technology = S0 SRR
needs ¢appropriate theology,” for the Pf‘;S s an’appropl‘iatc
for the coming years. Some lineaments o hS A e
theology may only be sketched here. On t enptexts o
and reflection in reference to the actual hc{ihe i
living, there are for Christian .falth bot :
responses and the interior-reflective ones.

‘The active are three in number, at least :

i mmunica-
(a) Declaring by any means of express:jog;:;lp:;g e
tion the prophetic word against corrupt an
scientific technology ; S
(b) Knowing how to use oppol:tumtu:g‘;zr
and policy-makers in directing science
and peace. : 0
i the ballot,
(¢) Using democratic, participatory. power of

fe S]bl 3 t defe 1
g a‘th. 1. a S 1mn a n (8] l tatloll Blld

harm,

engage scientists
d human benefit

£ ] 1so three :
The interior. reflective responses are a
»

s of all for
and Presetver 0 ich
to God the Creator f mind whic
sucl(lazv ?E:(g?i{lman intelligence and freedom ©
=

i ience exhibit. i
e e ning of each human'hfc_{lig
1 dgin view of SClentE :
5 tion, and the formativ

»

(b) Pondering the value andat:)nre
its relation to the COS..IIIIG Cre 3
studies of human origins, & nts
influence of various envirOnmems.

enetic causa

S
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: () Reﬁecting on the possibilities and hopes for our
increasingly self-directed evolution by the scientific ordering of.
the technosphere and the biosphere. G

The ancient Psalmist asked God the poi
. Ol .
¢ What is man that Thou art mindful of himp? ,gnam question,

Our question to the same God today might be, ¢« Who are

we, and who are we becoming, in thi i
and , 18 finit ic
the infinite God, have given us ?° R
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3. DISARMAMENT AS PRELUDE TO BUILDING A WORLD
COMMUNITY OF PEACE AND JUSTICE

BisHop DR. KArRoLY ToTH

It gives me great pleasure as a Church leader of one of the
churches in the socialist countries to warmly greet Metropolitan
Paulos Mar Gregorios. We highly value his contribution to
ecumenical dialogue, his participation in the Christian Peace
Conference and his expertise on questions of justice, Tl

and development which are concerns of high priority in today’s
world.

In tackling the subject, we can view it in its negative and
positive aspects in a dialectical fashion. The subject can then
be reformulated as the danger of the escalating arms race as
the main factor of the division of mankind which creates
an obstacle to peace and justice. Of course, if we are to
follow the same idea in a positive sense, the disarmament is
the inescapable key factor in the understanding of world
community.

In the modern era, world community is a fundamental
premise. We live in a technogically developed world in which
We are interconnected by quick travel, easy communication and
express connections. Humankind belongs together, distances
have evaporated and no secrets within or among nations is any
more possible, But the tragic fact is that this very unity of
humankind can prove a danger due to the unbridled arms race:
For this unity can become the united death of humankind
through a nuclear holocaust. The planet on which we live can
become a united mass grave of humankind condemned to 2
nuclear death.

by a Marxist
highest duty
Y WOfd aﬂ-d
he. This
urces available

Speaking as a Christlan in a country ruled
party, I would consider it to be the imperative and
of the Church to do all that is in her power b
action to save humankind from such a nuclear catastrop
service cannot be delayed, but rather all the reso
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need to be mobilized for the survival of humankind. When the
Church is in the vanguard of this struggle for survival and

battle to stop the arms race, she will A i
esteemed and be credible, RV Ecer ity be highly

Let us move on to consider how Europe has not experienced
ol conflagration since the Second World War TEV th
is:often propounded that peace in Europe was Poss}blx cb‘lcorx
of the balance of terror. This is a view which is w':i ltca‘-‘f!;
and quite comfortably and often thoughtlessly a o hCld
worse the reason for lack of war in Europe easil {, T.C?I’Ecd an
But a careful examination of facts and withyth}{p Sediany.
§ch01a:fs and politicians who have penetrated (;:c ﬁnflmgs of
1155:@[:) lttﬁinht:; stated that absence of war in Euri:)};)el\l:r?g ;1:;[
sophisticated \i?ur:tceor?f tc'r;or, not due to rockets and other
result of the S Aic Jlieisteatipoyers tacitly accepted the

¢ Second World War, i.e., the division ot"p Europ:

into two parts. While t]
. 3 }’
solution, the political and iy ConcEs ettled) {0 (L

: ideological tensi
into the Thi ceicdl tensions of B :
s tcﬂ;ion ;Ldtﬁor”i‘cll{' It was inevitable that tmsutrrf;ie.;x‘mvcd
B o ird World countries by an sference
rms sale and fUt::llmg local conflicts o ’Y escalation of
situation for the Third World Connitiey reated a deplorable
As for the so-called b .
; alance of te :
two-fold falll.frc, by iglliting the arm:l':;):é it \ivas proved to be a

In the process of disarma
R ment, two ta i i
o ot b e (5 ek i s, .
on fear and terror--th’:: o wept of security, Secl::ipt, ;"e dod
Bl aay for s fQ‘lr-‘i‘{;:-n military might—has noy b?:slizdec:
other. Here it is thyt gl thE: Would only be a threat to tk?e
Ehe arms race should work oe e :
in the broadest possible ter:;; af]‘::)r

the present world context Seeurity to be viable in

L , it :
security, - As Robert §, has to be decidedly a collective
former president of the
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guarantee security, and that a nation can reach a point at which
it does not buy more security for itself simply by buying more
military hardware.’ (‘Development and the Arms Race,” in
Church and Society, Vol. LXXI No. 2-3, New York, 1981).

Internal.social security and military security are contradic-
ting each other. Social security of every single nation can only
be attained by international co-operation and not by competition

in the arms race.

Secondly, one of the greatest obstacles to liberation, justice
and development in the Third World is the escalating arms
race. The arms race cats into the vitals of the world’s economy
calling a halt to any “possibility of the developed nations to aid
those countries which are desperately in want. Hunger, misery
and death stalk over 800 million of .the world’s population
counting over 160,000 who perish every twenty-four hours. But
no assistance can reach these beleaguered countries, for the
arms industry gorges With a gargantuan appetite the wealth of
this planet. Such is the grim record of the arms race which
swallows US $500 billion each year. Further, this uncontrolled
escalation creates galloping inflation and unimaginable insecurity

in the whole world.

Many still wrongly arguc that disarmament has no relation
to liberation, that they are two distinct areas which must be
separately treated. It is vital to dispel this false under-
standing between disarmament and liberation. The fight for
disarmament and the struggle for liberation are complementary.
It is no lje that those who arm, are those who are the least
interested in liberation, The greatest enemies of disarmament
are those who oppose the liberation process in areas of the
world, where such struggles are still going on,

We have also to recognize that the development of better
relations between East and West in Europe is in every way.
advantageous to the countries of the Third World. But the

present trend of deterioration of relations prevents the developed
countries to do less and less to help development,
only detrimental to the Third World, but also cau
impact, . 5 : ;

which is not
ses a global
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The policy of the present US administration sets up another
obstacle to real disarmament, To put it boldly, it is an over-
simplified view of the so called ¢ disorder’ in the world.
Wherever trouble-makers are found, which means people who
do not agree with and fall in line with the US policy pattern,
they are termed Marxists ang Communists, Such a situation

up as liberators.

Positive sign of the actuality of the dreadful

evils of oppression and injustice,

It is with declarations and actions
US administration has effecte
peace time, _Thi ugh echoing the chorus
of anti-Americanism and Pro-Sovietism,

American are necessarily
the theme. But examined
a tremendous fallacy, for turnj
mean being anti-American, So it

Nicaragua and now Ej Salvador,
and this chiefly b

can become antj

marxist does not necessarily

With countries as Zimbabwe,
The lesson hag to be learnt

is

American policy,

This in-depth analysis leaves us with N0 option but to set
ourselves with all the determination that we can muster to the
most urgent task of avoiding a woriq war which would in its
wake bring unthinkable ang Unspeakable global catastrophe.

Several questiong

trouble the minds of th
Is Burope to be the

¢ people in Europe,
Breatest centre of dan

ger? Is Europe to

" .I

-"-
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be the site of the limited and su::lcessnfult;:::lc%fg;gvz;: ?mog
Europe to be the continent wh.erc e neu B
ikely to be used? The situation has given rise p
iiﬂ::slzns?rations in Bonn, Rome, Arp.sterd.am, Pondon;nlsg'u;?:;s;r
Paris, Athens, Lisbon, in many cities in Finland ey
other countries. People have assembled and mé]ifc (e:hristian
the most diverse social and political backgrour‘l T—Nationa-
Democrats, Socialists, Communists, Liberals, Rasilca s,f e
lists, Christian church-members and rep.reser_ltatwes o l1 e
church groups—Protestant and Catholic allke-~,t peognz, e
belong to mno party, ordinary men and women, factory o
workers, housewives, students, unemployed _persons, ali] bé
Writers, scientists, physicians etc. The question can we
asked as to whether these people who are marching are
‘misled” or ¢alarmist’ or ¢one-sided’. It is clear th«:i;t they
belong tonone of these descriptions. Millions are taking to
the strects as this is the only option left. The demonstrations
reveal that the people’s power has never been greater. But
because of the unprecedented terrible peril of a nuclear warz;
the peace movement has yet to grow much large.r, much g;t;st
powerful, much more united, increasmgly eml?racmg th:i: :\:; o
ranging forces if it is to be successful in puttu_]g an en Lo
threat of nuclear war. People have the power to do this a
they certainly intend to use this power.

Vital also is the need of this hour to gain a right analyshls
of historical events. Lisping the well worn propaganda thatdt e
uilt. for the arms race must be laid squarely on the shoulders
(g)f both capitalists and socialists is decidedly ber}jri of ung?;
iti alysis. It is well known ar
i curate critical aualys%s. \
Stanﬁimiﬂlliizted that the capitalist countries amass ar;}ns
Sh'o'uld rfd in a great measure on the basis of economic mta..r:st
ml;!'mhy:lrin massive returns in profit for 1_he arms plerchan slz
¥h:acmilita§ industrial complex makes possible huge investmen
with quick and enormous returns.

A% in socialist countries falls into a

Con}}:;ztezll;rgi‘sﬁep:g:tu;;gzorl;- No one I1§ the _soci:‘:llislt c_?unttr.j:;
from arms, but they cannot be inactive in a sx_tual

s and :.xre thus compelled to catch-up with th.c

ggpifil?sgtczoumries in maintaining a level. Of course, all this

3
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waste of expenditure on arms in socialist lands are drawn
from the nations’ wealth which could be better channelled
for the essential development of the economies and general
well-being of the people. It is, no doubt, an enormous
and a well-nigh unbearable burden on socialist
countries.

the

The war-mongers use this situation to compel the escalation
of arms in socialist countries till they face death. They them-
selves set no limit to the manufacture, stockpiling and testing
of the most sophisticated nuclear weaponry. The entire build-up
proceeds with the projection of the © first-strike capability ’
which will paralyze the enemy to a state of impotence where
there can be no strike-back.

Added to this is the concept of a
as some theorists say—can be wage
area. '.Ilhe situation becomes disastrous when the US attempts
to position medium range nuclear missiles and Pershing IIs in
Western European countries thus making these lands vulnerable
to a nuclear outbreak. It further dggravates the fear as to

whether the scene of the limited nuc] q .
€ar war w1 > es
of Western Europe. g 11 be the countri

‘limited’ nuclear war which—
d and won within a calculated

Wt? ‘cannot pass without firmly Stating that the ¢ first-strike ’
capab_111ty and the ‘limited’ nuclear Wwar conceptsareillusions with
practically no reality.  Armed to the teeth as the nations are
today and with the enormous war technology ihe know-how that
the. ‘nat:n{n DOssess, it borders on the ,absurd to talk of
striking first and getting away with it. FLirther o5 ":k of a
nuclear war to which bounds can be set Scem:; préﬁgswmus,

Nuclear war is a fire whi a d
S ¢ which no power c: op. Hiroshim

) €r can P €
Nagasaki proved it in i Lt

M Ly Com(ﬁna mi.ir;far key, but today’s stockpiled
“10s million times more kill- an
the atom bomb used on Hiroshima AL o

The Church’s Tagk

World commu
The pre-requisite
is to reduce

uity can oni

1 y be realized in peace and justice.
for the cont

Inuing existence of the humn race
Too long has it been

arms, stop the arms race,
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left to politicians to call an end to destructive killer weaponry,
Events show that they have not succeded and the future bears
no prospect either of the politicians® success.

Here it is that the Christian churches have to play an
important and positive role. The Churches have to raise a
critical united world opinion. The voice of the Churches, if
raised unitedly and unequivocally, can prove a powerful force
in quelling the arms race. This voice, to be effective, must be
a voice of ecumenical co-operation. There is atacit sign that
the Churches are increasingly discovering the tasks of peace and
justice. The start the Churches have made in this direction is
sure to bring fruitful results.

Accent on Development

There is increasing conviction that a close connection exists
between liberation and disarmament, The word ‘peace ’ is known
by different names in different parts of the world. On the Euro-
pean scene, in the Eastand West, peace is the complete stoppage
of the arms race. But in the Third World, peace is liberation and
development, In the wake of the escalating arms race and the
lmmense resources spent on arms by the North countries, the
North-South relations stand blocked. Negotiations, agreements,
assistance and other relations cannot take off the ground
because the concentration of the developed countries is nowhere
but on arms.

In this context, one can judge that the entire global
economy is rapidly changing with an increase by Japan and Asia
and a decreasing process in Western Burope and North
America, So rapidly changing is the situation that the
President of the World Bank in his analysis has stated that the
North-South division is inadequate in computing the deals and
calculations, and has suggested dividing the world into eight
sections from the economic point of view. They are: 1) West
Europe, 2) North America, 3) Japan, 4) Socialist countries
of Bast Burope, 5) South America and South East A;f:’i.
6) Organization of Petroleum Exporting countries ;s 7) In ;:-
China, Pakistan and Indonesia ; 8) The least devc!op=d='lL°
poorest countries : the Fourth World. (A, W. Clausen, ‘ Le

———




28 FREEDOM LOVE COMMUNITY

schéeme Nord-Sud dépassé’, in Jeune Afrique Economie, 1982
Fevrier).

Of course, we have to recognize that in the summons for
the development of the Third World countries several approa-
ches have been made. The meeting at Cancun revealed rigidity
on the part of the Western industrialized countries led by th€
US. They called for the operation of the classical capitalist
pattern in terms of the free market economy.

The Group 77 elaborated the New International Economic
Order which the United Nations discussed and

approved in
the Sixth and Seventh Special Sessions.

The socialist countries hold that without internal social
justice there cannot be international social justice. But
whatever the projection for developments the momentum
1s halted because the arms race is ‘enemy number one’
of development. No mnegotiations can move ahead unless
a fayourable international atmosphere is being created, that is
the experience of the Non-Aligned Nations themselves.

Towards World Community

In spite of such a situation, humankind is not entirely hope-
less. The hope for world community is the UN which now
numbei:saforum of 155 nations, It could be well said that
the United Nations presents world ¢

It can, if rightly nurtured, be th
community,

With 155 nations, the UN
representation of humanking
sum of the nations Tepresente
the UN has a Political,
each of these Dations,
Nations Unies °

presents the most universal
The UN is not only the total
d in it, but the entire fabric of
moral and psychological impact on
. (Maurice Bertrand, ¢ La crédibilité des
N Le  Monde, 12-15 Janvier, 1982).

The UN consists not onl
agencies in the social (FAO
tarian (UNICEF) fields,
monetary concerns as UN

y of political organs but also has its
)» cultural (UNESCO) and humani-
It has also at its centre economic and
CTAD, IMF and World Bank, The

T 2
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UN operates in a network of intcrgovcmmcntal' organizations
as the OAU, OAS, COMECON, EEC and besides these. are
the NGOs which have a global embrace. In order 1ct receive a
complete picture of the broad based stance and operation of the
UN, we must need to view all these facts together as one
whole.

The expense of maintaining the UN comes nowhe;cb:;
comparison with the vast sums spent on arms ax.ld ic gfoth
military machine. It is estimated that the functioning ol the
political organs in one year costs less than half of the .mone)i:
spend one day on arms. According to SIPRI, the n'atlons (lad
the world spent $ 500 billions on arms a year. This wou
mearn that arms cost $ 1} billion per day. On such a calculation
the functioning of the political organs of the ‘U.N would cost
only a § of § 1% billion. This example is sufficient to prove
how mfxch less_thc administration of the UN costs in comparl-
son with the extremely costly arms race.

Factors of Promise

The right to National independence and _the right to develog-
ment are moral principles which rank high in the agenda of tdc
United Nations. These principles, though con'.lmonly accepted,
are set in high gear by the UN, and her agencies.

Such moral principles combined with a far .ﬂung'mforma;:l?)l;
network are of immense strength for millions in Searcth £
national independence and development. Furtht’ar, stre:slgﬂmse
provided by the UN in condemning in no uncertain term as
who violate basic moral principles. It, thfarefore, beh?vworld
nations to strengthen the structure of this pattern ‘;Sum s
community so that it will contribute to build moral pre
the nations of the world.

s one who

We know Metropolitan Paulos Mar Gregorlose:§ing ot

cherishes the idea of world community. In th-llslubncc

he believes that the unity of the Churches Wi un
their service to the growth of world comm

promoted by
ityl Ful’!hcr,




30 FREEDOM LOVE COMMUNITY .

Metropolitan Mar Gregorios maintains that the divisive factors
of the arms race, racism and apartheid, exploitation and
oppression when steadily opposed will create an opposition in
unity in the Churches. It is the urgent task of the Churches to
move ahead with optimism and hope to build a world commu-
nity grounded on the principles clearly enunciated in the
Gospel.

4. A SPIRITUALITY FOR COMBAT
Dr, M. M. THOMAS

Inany discussion about building human community in the
modern world, it is impossible to avoid the ethics of struggle,
conflict, combat and violence. It is easy to recognise conflict
as a fact of social life. But how far can it be considered a
means of social transformation and reconstruction ? If conflict
has a legitimate place in social ethics, can the Christian faith
provide a ¢ spirituality to sustain people in such combat within
the context of its ultimate spirituality of Koinonia’. It is this
question, that is raised by the phrase ‘spirituality for combat’.

Religions of the Indian mystic tradition, especially Hinduism
and Buddhism, consider the historical-social life of mankind
as itself an alienation from the ultimate being or non-being,
So that spiritual self-realisation is only for the individual, and
that too as liberation from involvement in the historical. Even
in the religions of the prophetic type like Judaism, Christanity
and Islam, there is a great deal of spirituality conceived in the
same way, But where it is not an effort to absorb the mystic
experience into the prophetic, it is a deviation from the central
emphasis in these religions.

Speaking of Christianity, in it there is a strong tradition of
looking at Christian life as spiritual warfare. The cross of
Jesus Christ is for St. Paul the locus of God’s decisive victory
in this struggle against evil forces (Col. 2:15) ; and the Resurrec-
tion of Christ is the °first fruit’ of that victory in the
world. The warfare continues till all powers are brought
under the feet of Christ and God shall be all and in all
(1 Cor. 15. 20-28). Meanwhile Christians have to put on the
Whole armour of God to fight against Satan and his spiritual
hosts of darkness still operating in the world (Eph. 6:10-17)-
Both St. Paul and the Seer in their forecast of the futuresee an
imminent strengthening of the power of the Anti-Christ 10 {11!3
world just before the consummation of the victory of Ghrist
(2 Thess, 2:3-8 ; Rev. 20;:1-4).



32 FREEDOM LOVE COMMUNITY

Martin Luther used to say
against sin, death and the devil.
of the Christian Church
individualistically,
evil in his soul,
fare, but only partially. The ex
devil in structures of social histor
duein many of the traditions of C
true whether one looks at the spi
doxy, of mysticism in Catholicism,
the more recent Charismatic movement,
theology even denies that in the New
anything to do with the © nations®
and converts Christian spirituality into
rience of new self—understanding without
to the structures of society, or power-

This, no doubt, protects the truth that
ciliation with God is essential and that th
in the world is God’s gift. But the atomic
human being and the one-d
action in history make these
heartening to observe that as res
Christian theologies and Spiritu
of renewal absorbing the Spirit
and recognising the Diyipe

theologies que
ult of the impa
alities are unde
ual significance

that the Christian warfare was
But very often in the history

» it has been interpreted or practised
as spiritual struggle of the individual against
This is no doubt inherent in the Gospel war -
pressions of sin, death and the

y have not been given their
hristian spirituality, This is
rituality of fheosis in Ortho-
Pietism in Evangelecalism or
Bultman’s existential
Testament the Gospel has
as in the Olg Testament,
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political forces of history.
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Judgement and continuous Redemption, all three being di"“g":
to and fulfilled in the consummation of the Kingdom of Go

and His Christ at the end of history.

Many competent theologians including I.’auloswl.\ftlgil‘n th[;’;
gorios have attempted to place these mSlghtSfG:ad i
framework of the traditional Trin'lt:u-lar{ concegt 0l rwv'?-’ Hees
the angle of the Ethics of Modernity, Nicolas ,w? responses
fold Ethics—of Creativity, Law a_ud Grac:n—ad dcl}; P
to God’s three-fold action of crcation,J"*‘dgcm.ellt al(gfr:oursg all
in history, may be an adequate starting point. Vi
God’s actions in history arc direoted to the Nfew(}race is the
Christ by the Spirit; therefore the 'Ethlc 0 e
ultimate goal and criterion of the Ethics of creativity
Ethics of law.

In all three modes of Divine action, poweris a cilﬁélstlfﬁf
element, Continuous Creation means thc? enhancfemen : pAS
tual freedom of human selfhood and of its creative p?;viécome
that freedom rebels against its_ﬁnileness and sr:ik?Gcn S
infinite (Gen 3), human creativity turns dcmo?;umanitu o
this situation God’s judgements seek to protec 1cgrmp{i0n z
being destroyed by the flood of sin by chcf;kutlg R
power by ordaining powers of Law and rcmbultl-:) g
But this itself is only a preparation for the u 1:{'(1m i
tion of the world through the tota! exposure c?f'?'oa R
humanity on the cross and victory ove;; tlo’qe]f.aiving s
through which power is once again relate.t self-g
forgiving love in communion and communitys B
esult of a tremendozsc;lﬁlséirczsed
technological

The modern world is the
edom
human creativity. It has enla_rged humz.m fﬁruth
human power through scientific pursuit oh 531-1:;:,; R
mastery of pature and society and throug i'ect el
Social revolutions. This has led many t?végj S R
doctrines of creation as they were (;:lllatceitn fuan s R,
T 7€, : recogni-
order and not dynamic change. Hore SR
scientists and technologists have been E;Z(;tcd fo e e
tion of the destructive forces they have
3 - . - . lc
the spiritual vision bcl}zltjld sc:ax. X
framework of a larger vision (eg:

and technology within,th{f:‘
: the M & T conference 0
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the WCC at Boston); they have been askin
ad(eiqdu.an.: ic.ioctrim: of creation w
and discipline it. This is a sioni
time for theologians to see ;fn:l?:ag;;gf;:gfﬁenft' fndeed
Power pf the m@em humanity, not a ncgatioo e
of cr§at1on but in areal sense, the fulfilment n?t;r 5 O'IdEFS
creation, a new stage in the creation of tt et
de?'e!opn:llent (3f the potential of the image ot}e Wor!d and a
beings given in creation. Redemption itself‘isGon(}ain hult"nal‘l
: a return

o g the Church for an
1ich does justice to their vision

§ : mode :
Itl}f::vesntl?icm ereation necessarily involyes ;nni!an;md- !
iy em:nt of modern destructivities, slig Mance
]uc113 . Cte of the second mode of God’s aw-ticunere ik

ment a a
dcstgro ed b St ¢ Means of | protecting humanit’ bt t]-]at
of th b | h? new destructive forees whi hy EEeIE
. the new creative forces have produced ICh the perversions
with the constantly changing - Here we are dealing

e histori : :

1 4 lcal dj;
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ective self-
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tes this realm of law theranism of course separa-
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grace. And the Barthian protest against it in the name of
Christ’s sole ultimate authority for mankind in the Barmen
Declaration is right. Also the protest of Reinhold Niebuhr’s
Christian Realism which insists that justice and Law must
continually be redefined in the light of love and grace. They
are right to point out that ultimately human justiceis and must
in some measure be a reflection of God’s justification of human
beings in Christ. For, the crucifixion of Jesus which is the ulti-
mate exposure of God to human sin and judgement on sin is
also the crucial point of the revelation of God’s forgiveness
and grace. The two realms therefore cannot be separated that
absolutely. Therefore political justice should be evaluated
in terms of the room it allows for the ethics of love and
communion among people. Nevertheless it is quite utopian to
think that the political realm can realise the Koinoniaof thegospel.
There will always remain a tension between Necessary politics
of justice and ultimate communion of love. Sometimes the
tension becomes tragic, eg. in times of political revolutions
and wars. But at other times, the tension could be kept more
or less creative at all times liberating the movements of political
justice from the spirit of self-rightcous fury through a recog-
nition of human solidarity in sinand Divine Forgiveness is an

essential spiritual mission of the Church. Howeyer, no undue

Optimism is justified in politics—because till the end of history,

Where sin and death operate, the Kingdom of God comes into

history only partially and only as first fruits. It will be fully

manifest only at the end of time through the Last Judgement

and Redemption.

In fact in the modern age of enhanced human pOWCES, e
unrealistic hope inherent in the liberal idea of evolutionary
progress and the Marxist idea of dialectical progress thas LG
is inevitably moving to some utopia, has had destructive resuttst._
By not being careful to put checks on concentrated ccn.tres-o
Power, the easy optimism has {ad to unchecked corruption

: 1 loita-
exploitati n. Unchecked technological expie
ploitation and oppressio Em

tion of the earth has led to destruction ohth na_I_ -d society.
ment of Jife : unchecked technology I 5

Unchecked bureacratic centralisat
un

as impersona
or has created the

ion of pow has

ilitarisation
One-party totalitarian states checked militaris
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brought a:bout the threat of nuclear annihilation of the human
race ; unlimited /aissez-faire industrialism has developed transna-
tional corporations creating widerspread global poverty and
unfemploymeut ; unchecked revolutions have devoured their own
children and have become sources of new oppression. Mostly

it is the result of easy optimism and ian i
the utopian interpretation
of human nature and human history. g S

In a world of sin and death it is necessary to see that centres
of power are continuously made responsible through law
opposition and people’s revolts and moral protests % h,
realm of sqcial and political power, as Ronald P . In the
recemiy_ written, ¢ there is much cogency in the Iestonhl'_ias
ends with the words, save us Lord by love, by 1_)r3¥er w lcg
by fear. Grle needs to use all the means ;t hirsn: ence an
weld rec_almtrant humanity into tolerable 0 tt:tmmand to
co-opergtmn:’ And the Christian ethic must be mf:rs etl;:e e
mor'al_ idealism ; it should be a R e e than mere
Te&l!s’[lc enoug}] to combat the power-ideolo CDml-)maron
behlgdtoppfgss‘wnsf but without self—righteousg}fr‘urifomg:f}:liﬁs
combat and its freedom fr - ; =
sanction in a spirituality witil; ??Ot:ig-frlllgchjtsg;?r?;fncljui‘vc their
il:;;‘:gﬂ?:‘s(f}:rd- I’L serves individuals and people’s 1113;5:;221%
e sisttor se;:i?n} Et against injustice and liberates them from
to the Christian e lleousness_ This spirituality becomes real
i powcr-pol;ticl':lcc:;foe as they take seriously their participation
in the Euchari ; JEhoN: for justice and their participati

stic communion; participation

o : that is, ag 8
cgmmun!ty 11’1\-’01\’6:‘(1 in. idEOIOgical poutic:‘]llu.y Hl_OVﬂ between
community of forgiveness. In this way the Ch LR GRS
the bearer, not only of the messa urch may become

b g > ge of ulti : ;
t‘lnn.g, in ChIISF but also of a secular e:lll?ma;e hb'c.ratlon of all
justified by faith. ¢ of political struggle

It is in such a theolow
i gical context th il

':’.E:lat:ll?al ntu.ovement has Sought to define itg E::te;nthe Chnsn:m
i{ In terms of Middle Axioms (Oxf St
esponsible Society (Amsterda ndx ord 1937), the

/ more recently the

e e twob:;: Society (Nairobi 1975). 1In
power to political struggles for juSt“i!::fLenls which relate people’s
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First, there is justice understood as an objective structure
where power and technology are controlled so that all
people have the primary rights of living—food, clothing, shelter,
education, health care and employment—and civil liberties for
exercising personal and social responsibility in economic and
social life. The question here is of dislodging the monopolies
of power and distributing it to the victims of oppression. It
has to be done through the organisation of people as objective
power and engineering with class, caste and other forces. Which
means people’s power integrated in a revolutionary technology.
But equally important is the second, namely people’s partici-
pation. It involves the subjective consciousness of the pcople‘, to
the awareness that they are subjects of their own destiny.
Which means that the objective structures of justice should be
the result, not just of a revolution technologically managed
from the top, but a revolution which they themselves have
waged, and the means and ends of which they themselves have,
in large part, decided. Here the people’s struggle for justice 1s
seen aimed at establishing a state and society in which people’s
responsible participation is considered primary, and t!}e
technological and bureaucratic aspects only instrumental to 1-t.
Here it is important not merely to make the holders of ccono;nw
and political power formally responsible to the representatives
of the people however chosen, but to bring the pcogle a large
measure of ¢ direct’ democracy, that is of participam}lg in the
day-to-day decision making processes which affect their welfare
and dignity. Which means revolutionary technology integrated
into people’s self-awareness.
engineering with people’s

The relation between revolutionary . 1
ticipation 1n the revolu-

forces and the people’s conscious par : ;
tionary strugglepis not without its tensions. \:V[nlc C_olll?n;?n;i:l(;
tends to emphasise the former, Democratic _SOClﬂ ]Seulistic
Gandhism seek to emphasise the latter. But if :-111yhrther i
politics is to combat oppression of mouo_poly pow;e-l,, wﬁzc Ly
class, race, caste or nation, and real:sc. pi(jllz Lgfuergc b
responsible participation in the Sricke tt: combat. " This
tension must be kept Within the p?m(l;f)sllegtive Jife between
tension is a reflection of l.he -tensﬁgnf;ﬁndatioﬂ for any politics
power, laws, and love which 1s t .
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of social humanism in our time. Christian sprituality is
one that can live with that tension, even when it becomes

tragic because it knows that it has only a transcendent
resolution.

Metropolitan Paulos Mar Gregorios in w
voluyn_e is being published once wrote that the fundamental
captivity of the modern world is that of a closed secular
world, deprived of any valid symbols of hope or transcendence
The closed secular context is one in which idolatrous s iritua:
lities -ubound in politics and ideologies of politics Apnd the
question v:.,rhich the Church should ask is ¢ How can tiu: struggles
and conflicts to bring human dignity to the poor andgbthc
O_PPI'eSSCds even the power-politics which oppose institutionalised
violence with counter violence, be kept within the spiritual

framework of the ultimate power of the crucified Christ and the
ultimate goal of reconciliation of a people in Christ 22

David Jenkins in his address on

hu_n?an r‘ights was the first in ecumenica] circles to ask f.

spirituality for combat. He asked ‘can our vyer 01-] :
become part of our celebration of man as we und ): tStﬂcllgi_CS
made in the image of God and died for by th i m‘:
How might we help one a 2 ooy

nother to so cond ;
that they become part of our Worship 7 ° uct our struggle,

hose honour this

the theological enquiry on

Development : ¢ Ambieuit
of Life’. The report gsaidy th T i b T

;)::;lilémznt :)lstlt 1S relaxed to a meaningful life, ¢ the churches
PROTUURItY. 10 speak to mankind lat large in their

prophetic role sy s
b Pported by a Theology and Spirituality for

: Mc.tropolilan Mar Gregorios®
in defining this prophetic role

global society. In this sphere he
ecumenism,

whole life has been involved
of the global church in the
remains a pioneer of Christian

B

hat in the search for a concept of .
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5. THEOLOGY OF UNITY IN ORTHODOX
ECCLESIOLOGY

ARCHBISHOP KIRILL OF VYBORG, USSR

In answer to the appeal of friends and students of
Metropolitan Paulos Mar Gregorios, with great pleasure I am
making my modest contribution fo this Festschrift vo'lu_n?e.
I always remember numerous meetings and common .aC[lVll_lL‘S
with Viadyka Metropolitan. In his theological thinking I l.lke
his concentration on the concept of love as the loftiest
reality.

Unworldly Love of the Trinity which reveals itself as r.ezll
freedom in human community; its divine essence abt?ut ’W:hlch
the Apostle of Love witnessed so simply and inspiringly
(LJn. 4: 8) ; its gracefulness and necessity for man who bears
the image of God and is called to bear the likeness of his
Creator—these are invariable themes of the preaching of Christ’s
Church all along its historical existence. Our time, much more
than ever before characterized by various confesswnali s.ucml,
racial and, eventually, personal divisions—makes us, nn_u:sters
of the Church, constantly emphasize this theme of love in our
preaching, In this aspiration I have been fully aware ol?rinijsw
Unanimity with Metropolitan Paulos Mar Gregonos._l t]l
article is intended as @ tiny part of those efforts, which the
Orthodox Church always makes in its preaching of love.

From the very beginning of the historical existence of ttv:'];
Church, Orthodox ecclesiology has been .b:}scd .03 e
main dogmas—those of the Holy Tth‘yinedtl;achcsi
the Incarnation of the Son of God. St. .?olmfhe ; _w St
“For there are three that bear record in heave e Sl
the Word, and the Holy Ghost: and these thrc:h;:rbcthurch- T
5,7). The Divine Trinity is a moélc f;JnF Heaven when! He
Divine Founder ap?ealcd to ilf% an"rﬁ;t hoy may all be onc,
prayed His higheprietty BIICE 00 g Pin arhien, dabilicsied
even as Thou Father, art in me, ai ’
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may be in us’ (Jn. 17 :21).  Thus, Revelation shows us the
essence of the Church as the realized love that is expressed in
the unity of the multiplicity of persons forming the Church.
Every person becomes the expresser of revealing itself in others
and others in itself.

It was the Son of God’s Incarnation that makes the Church
a reality. ¢ And the Word became flesh and dwelt among us
full of grace and truth* (Jn. 1: 14)—these words, that are read
in the Orthodox Church at Easter, proclaim the Church as a
realization of the God-given destiny of humanity. The Divine
Logos accepted a human body with a human soy] and free will
to make us the Body of the Church ; that is why the Church is
Christocentric in ifs nature. The Lord Jesus Christ is S Doge
its Divine Head. All members of the Body cling to Him in
love and find their renewal in Him ; this original teachine of
the Church comes from the Lord Himself, He talked about
Himself as “bread out of heaven giving life to the world’
(n. 6:2758). He established the Holy Eucharist which
becomes—at every given time and in eyery given place—a
sacramental mystery of wunity in love, where the Divine
Head of the Church and her members A e Ti11 t
is why a Fifteenth Century Church writer, Symeon arcl.:.b' h :
of Thessalonika calls the Bucharist « a sacrament 1’ 18 01;
the Church . al mystery o

All the above mentioned considerations
can help t
to better under'stand why these teachings were at tp;ie ]::;Z:ffidzlt“
ardent discussions among the Orthodox chitortany diﬂ'l :
heretics in the first centuries of Church Hiatony and a:rt:;le

ecumenical councils. Fighting with the Horet:
: : eretics
was fighting to save its own inner essence. ¢s, the Church

Already St. John the Divine at th inni
reaction to Christianity in the form ofcfalizegllt::::]\f] c:if s el
condemned those who rejected the reality of (‘; ic (gnosmgf
incarnation as © anti-christs ? 1 Jn.; 4, 3). John’ of ltlhe Somis
Irenacus of Lyon (--202) who was struggling w?tho doo\z(e::i’sif-

church memper to believe in

Very short and very richly
ighty became the Son of Man

the Incarnation in the following
packed words: ‘The Son of the Alm
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in order that every man would become Son of God’. This
idea in its different variants was repeated many times in
patristic literature later, because it was a brilliant expression
of the Orthodox understanding of the Church as God-Man
organism.

The rejection of this basic principle by all types of Arians
led to dramatic discussions which continued into the fourth
century when the dogma of the equality of the three Hypostases
of the Trinity was proclaimed as equally binding for all
members of the Universal Church. The Christological dis-
cussion also had a great significance for the understanding of
the teaching of the Church. Through much suffering the Church
achieved clarification of the teaching about the Incarnation—
Godhead in true Manhood mysteriously united in the hypostasis
of God the Son. This gave an impulse to further development
of the Church’s self-understanding. The last inseparable link
In this development was the Seventh Council (787 A. D.) which
confirmed the reverence of icons as the true teaching of the
Church. This was a new witness to the reality of the
Incarnation, to real acceptance of the human essence by the
Son of God, to real human history that became the history of
His Church. The dogmatic base for the Orthodox conception
of the Church was thus laid.

We would understand it better if we take into consider_atlzon
the exegesis of the Johannie Prologue by early Chrlstlfln
teachers. St. Jn.: 1:1-2 shows us the Divine Person’s Unity
in the Trinity and their being (¢ropos eparxeos). The e:'irly
fathers and teachers (Origen, John Chrysostom, Augustine,
Cyril of Alexandria, John Scott, Th?ophylact) understood thﬁls'c
Verses as testifying to the eternal birth of (_iod the Son, toThns
hypostatic dignity and to His equal essence wﬂ]fl the Father. ‘he
Same understanding of these verses we can find in St. Athana§1us
the Great, St. Basil the Great, St. Gregory the Theologian,

and St. Gregory of Nyssa’s works. .

But the ecclesiological thought of the Church did not z:itO_I:
With the time of the Fathers ; 1t Was developing lat;r an e;t
developing till now. It is necessary to characterize t efpof‘::ho_
state of Orthodox ecclesiology to clarify the Plladce Oa e
doxy in our world. As we know, the Golden ag

4
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Patristic literature was followed by a period of relative dep-
ression of theological thought, a depression which influenced the
late Middle Ages and even the beginning of our modern period.
This depression was created by scholastic methodology predo-
minating in the Westin the Middle Ages. The Reformation which
started in the Sixteenth century brought no great new ideas in
ecclesiology. The same depression was marked in Eastern
theology too. We can, of course, note the hesychastic move-
ment as @ bright but last  splash * of Greek patristic theology.
The Eastern Empire fell due to various inside and outside
factors, and after this fall the depression of theological thought
in the East became acute. In Russia, which became the
spiritual heiress of Byzantium, theology was only at the stage
of formation. Though the Middle Ages gave us some glorious
names such as Hilary, Metropolitan of Kiev (+ after 1051),
Nil of Sora (+41508), Maxim the Greek (+1556), Sergius of
Radonezh (+1592) and the latter’s disciples, we must acknow-
ledge the influence of the general relative depression on Russian
theology both from the East and from the West.

Individualistic inclinations corroded society, but God was
sending new prophets as zealots and keepers of the Church.
In the 18th _and_ 19th centuries there were not only acute social
and ecclesmstu:.al troubles in Russia, but also a growth of
Orthodox sanctity. This sanctity had its clear expression in the
spiritual depth of the famous Russian saints: Tikhon, Bishop
of Voronezh and Trans Don (+1783), Paisij Velichkovski

(+1794), Seraphim of Sarov (+1833), the great Optina elders
gadamany ?th‘“ b“h;’PSs priests and monks, who were building
the internal spiritual fence of the Church in t;

intensive attacks of secularism, ch in time marked by

But the other characteristic fea
formation of Modern Russian the
consciousness of the Church.
itself from alien scholastic schemes, to return to the patristic
roots and to turn to actual problems of the world Tﬁe most
Repposeritabve ﬁg.ure among those who realized these oals was
Metropolitan Philaret of Moscow (1782-1867), one B thektiiat
outstanding theologians of ¢ : b

he 19th centur
shes y. He was the
initiator and one of the most active participants in the trans-

ture of this time was the
Ology, which expressed the
Its main goal was to liberate
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lation of the Scriptures into modern Russian, an ardent
preacher, a deep theologian, wise administrator and humble
ascetic. It was he who drew the lines for the main future
development of Russian Orthodox theology, and became for
many orthodox thinkers a reliable authority.

Many educated Russians of the first half of the 19th century
were looking for truth, and this search led them to the church.
They found the truth not in classical German philosophy,
fashionable at that time among Russian intellectuals, but in
living contacts with the church which opened for them the way
to understanding the meaning of human life, to solving the
problems of freedom and social happiness, We can see the
testimonies of these spiritual discoveries in the works of
A. S. Khomyakov and two pupils of the Optina elders—
L. V. Kiriyevsky (1806-1856) and K. N, Leontiev (1831-1891).

The philosophy of pan-unity developed by V. S. Solovyev
(1853-1900) was the next step in the development of Russian
theological thought. In his ¢ Lectures on God-Manhood ’
(18??-1881) he turned again to the Unity of the Three Persons,
to the Image of world created in time, and to the church as
realization of God’s purpose for the world which became
realized through the Incarnation of His Only Son... Another
of Solovyev’s basic ideas was about Sophia (God’s Wisdom),
as expression of the internal unity of God' as the mode for the
Church unity. Fr. Paul Florensky (1882-1943) and archpriest
Sergei Bulgakov later developed these ideas of Solovyev. The
more conservative theologians based their ecclesiological views
on the Unity of the Trinity.

In September 1892 during the Solemn Act in the Moscow
Theological Academy on the occasion of the 500th anniversary of
the death of St. Sergius of Radonezh, a lecture on * The {.noral
idea of the dogma of the Trinity’ was delivered by Archiman-
drite (later- Metropolitan) Anthony (Chrapovitsky, +1936). This
speech was the answer of an orthodox theologian to the rationa-
listic attacks of the time. Many Russian intellcctl‘xalg denied the
significance of the dogmas and reduced Christianity to t;{e
level of a simple moralistic doctrine. It was the task Oftt t::
Orthodox theologian to show that salvation could no
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obtained by means of external virtue alone
significance of faith.

and stress the

Speaking about the incomprehensibility of the dogma of
the Trinity, Fr. Anthony said: ¢It’s easy for me to imagin€
myself a part of a certain collective notion, i.e. a member of
a crowd, a society, an academy, a monastery, but the given
notions will not help my self-understanding personality tO
become one with other personalities, in such a way that it
would no longer possible to think of ‘* several beings , but only
of ‘“one being .’

He stressed that members of the Church are called to

aspire to experience the Unity of the Trinity as the only way
to real knowledge of God. Commenting on the highpriestly
prayer of Christ (Jo. 17: 11; 21-24) Fr. Anthony wrote :
¢ Through mutual love, by the unique work of the Divine
Grace the followers of Christ, sanctified by the truth of the
knowledge of God would experience that close internal unity,
which the Father and the Son have among cach other ’. The
author emphasized that the commandment to love one’s
neighbour as oneself (Lev. 19: 18: Mt. 22 : 39) can only be
fulfilled if one belicves in the Holy Trinity. Human nature
says to man ¢ that his ego and every other non-ego are opposite
beings, and thus, one can love one’s neighbour as oneself only
on some impulses, love being not the continuous state of one’s
heart’. Only when one believes in Trinity one can set one’s
faith against the voice of one’s nature because *the eternal
being of the C_reator of one’s nature is free from this exclusive-
ness, for being one it is triune Persons. The divided
consciousness of man is a lie, the consequence of the Fall,
W_thh is destroyed by the Son, who came from the Father but
did not separate from the Father ; who is calling us to graceful
unity with Him. This unity was in reslity based on His
Incarnation, and everyone can join this unity by conscious
changing of one’s self-loving and proud nature into a humble
and loving one’, ..

Tl}us Archbishop Antony again leads us to the Orthodox
teaching about the church as Christ’s body in which the dis-
persed are gathered together in unity in the image of the
three—hypostatic unity, The same idea can be met in the works
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of another outstanding Orthodox theologian of the beginning of
the 20th century, Hilarion (Trioitsky, +1929) who gave precisely
the same title to one of his articles: ¢ Triunity of Godhead and
the Unity of Mankind ’. This idea would find its further
development in the ecclesiology of Sergius, Patriarch ~ of
Moscow (1868-1944) and in the theological essays of Vladimir
Nikolayevitch Lossky (1903-1958). .

The peculiarity of these theologians’ views is the particular
emphasis on unity in the Orthodox tEthlng on the Ho!y
Trinity as the basis of ecclesiology. Threein One andOne;in
Three—this is the main basis which was dc_;gmatlcally expressed
in ancient times and was again revealed in the worlfs O_f t!w
Orthodox theologians of the 19th and 2.0th centuries in its
uncomparable moral depth. The latter 1d°a was reflected in
the exegesis of the first verses of St John's GUISPd-L Th‘c pre-
eternity, hypostatic character and Deity Of‘ t(l; " (l}lgoi; x;as
shown as ¢ the perfect Revelation of the petfceuiCTai e At lcr
(M. D. Muretov), * the contemplation of the S::]f through Fle
other in the Third One’ (Fr. P Flonlansky}. the I;eve_latlon
of the Self in the Other and the Revelation Of.the .Ot P8 n.} t.hc
Self (Er. S. Bulgakoy)—these images of the infinite (sacrificial
love were suggested by Orthodox thought to the. world of
disunited individuals as an incomparable opportunity for the
sake of which the Son of God was incarnated, for the sake of
which He suffered and rose from the dead and for the sake of
which the Holy Church stands invariably on the rock of faith

in Him,
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6. MYSTICISM AND SCIENCE

NiTyA CHAITANYA YATI

Introduction

Mystizismus in German means ¢
which i > ¢ the cult of the ’
reseam;lot;ll;;t:t;;p?n és a favourite field of esoteri;sugggnal“:;}ic
S e m German stands for ¢ immediate ex I; y -
mysticism has re;ntﬁrcourse and - relationship 1 AI;tI;:JCITch
e R ;:eﬂf:e tp both of these concepts. i %1
aning i confined only to "th;c ,}:ilztotris

doctrine of the relationshij
: ship and ; ;
soul with ultimate reality ’.F; potential union of the human

By science we mean an i
gravitating toward a searzhsy;c::[::]:::?tsm
is communicable to competent in I'Ud
ablc‘to llmdergo such disciplines thactulre
stpdlcs' in which special emphasis is o
Wha_tb;s typical of science is its
possible to the objectivization of
to be true. Wh ienti s tion L ; Ime
understand natuf:: ?;liSCICHUSt SO Fevioy th:;ats;fe;]almbd
s n,at s c:ontemplativc counterpart w 1.::e ?an
he 1s f: , ure 1s one of ‘ understandine » e 1h_mk

favoured by an unpredictabl woh S
mysterious, he rediscovers i
of the divergence of the p
the‘ mystic, they are bot

dy which is essentially
e, the verity of which
's who are willing and
© required for meticulous
_l:.ud on precise knowledge.
bias to stand ag close as

red counter with the
this inner nature of his. In spite

aths
s followed by the scientist and

= self-evi no hesitati

3 - atio :

Pgih:;fﬁz]gzz; and that they do nI;ttoragrfze that axioms
n e

self. Thus for bzihsefh that_ self-evidence meial:v:rzp?;,y proot:.

efi ' A€ sclentist and § arigeniito his

reference is to a  convictig the mystic, their final

S 0 whi 3 g
XPErience, 8n txperience that E::h 's gained through direct
n satisfy the normati :

mative notion

which each one h :
; as tacitl
belief. When the scienti Y approved as his criteri
SCientist repeatedly refers to E:itt;ﬂg'_l fﬁ;
cthodica
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conceived experiments, the mystic would counterbalance this
with his claim that his faith is supported by his intimate
experience.

The scientist is looking for an adequate answer to the
perennial question, ° What is this world in which we are
placed 2. It is interesting for the mystic also to get an answer
to this question. However he thinks that it is more important
to know what is the Island of awareness that has again and again
identified itself with a subjcctively-objectivizcd +1’, an ‘I’which
is constantly burdened with the compulsion of being surrounded
by a deaf, dumb and blind world to which he is committed
to act as i'ts interpreter and spokesman, It is rather ludicrous
that the immense infinitude of nature sees itself when man
sees, knows itself when man knows and hears of its wonder and
mystery when man sings of its glory. Narayana Guru puts it

poignantly in his Afmopadesa Satakan.
w its own nature here,

Knowledge, to kno
nd the other elements ;

has become earth a
pack and turning round,

Spiralling up; Hi _
twig it is ever turning.

Like a glowing
e rotating wheels of a chariot which

ted on th
Mt d such for spokes,

have half moments an

the world rolls on; W e
know this to be the peginningless divine sport

that is ever going onl in knowledge.?

To a fresh investigator it may appear t!lat .thc mystic is ever in
search of a transcendence that elud_cs sc:entlﬁc’enquiry and that
the scientist is busying himself with the Dartlt:l.flarities of the
immanerce of a perennial prooess of a world coming into being.
When the same investigator adyances in his familiarization with
both the disciplines h¢ would realize both the mystic and the

e same game 11 one and the same field.

scientist are playing th &
3 this explicit when he defines existenz.

Carl Jaspers makes /
‘Exivrenzpis what never becomes object, the origin from which
issues my thinkin
which discern not
and thus also to its tran

4 acting, that whereof I speak in ideas

g an i
hat has reference to itself

hing ; existenz is w
scendence "4
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There i3 a popular peace invocation which says it is from
the transcendence that immanence is derived, and even if the

iml.nanent passes away the plenum of transcendence will continue:
in its perfection,

The Scientist’s Stumbling Block.

According to Erwin Schrodinger, the scientist ste
nature and becomes an onlooker to objectivize the
his scrutiny. He says this procedure is veiled by
twt? 'circfumstances.  First, my own body (to whij
activity is so very directly and intimately linked (forms part of
the object' (the real world around me) that T constructpdrt 0f
my sensations, perception and memories. Secondly, the I?ud'o
of other people form part of the subjective world ,Now Ioh i
very good reasons for believing that these other f}odies are :ﬁ:g
hnkec_i up with, or are, as it were, the seeds of spheres of
consciousness. I can have no reasonable doubt Eboutk 11(:
existence of some kind of actualness of these foreign spheres o?
;ngscéotl;szzsys;f{;l;ml h;l;re absiolutely no direct subjective

: em. ence am inclined to take the
ﬁoigglf;f;l:ngMob]ectwe as forming part of the real \:'..rorllg1
gy and.mheoreover, since there is no distinction between
e 1S, but on the contrary full Ssymmetry for all

' 4nd purposes, I conclude that I myself also form art of
this real material world around me. I, so to speak, put =l
sentient self (which had constructed this world af e
product) back into it with the pandemonium of dz?szﬁslfrlg;];

f h f .

ps out of
world of
the following
ch my mental

In the process of objectivization. th Feemn
from the colourful world of the p’oet ewiig?t;itult{:m? EWa
beautiful nuances of aesthetic appreciation, Toatala ]S in him
to content himself with a colourless mute and coig 18 made
This second anomaly resulted in the dismissa] of his world.
C. G. Jung resents this in the following words ‘AﬁWn_sclf.
(wfssm:schqft_) however is a function of the soui : science
kr}owledge_ is rooted. The soul is the greatest s t!n which a_ll
ml-raclcs; lt_ is the conditio sine G0 Sontid theD all cosmic
object. It 1s exceedingly astonishing that the w\:;)trt:rdn ?:033
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(apart from very rare exceptions) seems to have so little
appreciation of this being so. The flood of external objects of
cognizance has made the subject of all cognizance withdraw to
the background, often to apparent nonexistence.’®

A Peep into the Soul’s Depth

We understand the complaint of Jung only when we clearly
sort out the values which have issued forth from the depth of
man’s soul. Such values go a long way in making him a
socially responsible being who unabashedly sings the songs that
enthrall the souls of all at all times, who sculpts and paints
wondrous forms that become a norm of beauty, who composes
the scales that inspire everyone to join the dance of life and
that enable his hands to create what his mind fancies, whether
it is another Taj Mahal or a Voyager to Venus or Saturn.
Considering this rarity in man Teilhard de Chardin says :
“Happy the man who fails to stifle his vision, happy the man
who will not shrink from a passionate questioning of the
muses, and of Cybele concerning his God. But happy above
all he who, arising beyond aesthetic dilettantism and the
materialism of the lower layers of life, is given to hear the
reply of all beings, singly and altogether : What you see
gliding past, like the world, behind the song, and behind the
colour, and behind the eyes’ glance does not exist just here and
there but is a presence existing equally everywhere, a presence
which, though it now seems too vague {0 your feeble sight,
will grow in clarity and depth. In this presence all diversities
and all impurities yearn to be melted away.’

The happiest of all to the Indian mind is the contemp:]ative
sage, whose understanding is established in absolute certitude.
Narayana Guru in his Municharya Panchalkam describes such a
Wwise one :

Asking for nothing, being himself desireless,
Eating what providence might provide .
Just for keeping the body, sleeping on the wayside,

Sorrowless, ever conscious of the Self,
Because of the unity of his own and other se‘lvcs,
That everlasting and peerless state that shines
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As his own, he attains, of existent, subsistent bliss.
Whether living in his home or in the forest,
no matter, the yogis ever live with their minds
in the Absolute alone,
Treating everything here like a mirage on desert land,
The hermit ever enjoys bliss in the peerless absolute
supreme.®

William James also admits of the quality of unitive under-
standing which characterizes a thoroughgoing mystic. He
says :  This overcoming of all the actual barriers between the
individual and the absolute is a great mystic achievement, In
the mystic states we both become one with the absolute
and we become aware of oneness. This is the ever-lasting and
triumphant mystical tradition, hardly altered by differences of
clime or creed *.?

)}ithough mysticism is ch
unitive vision, models of my
An Integrated Science of the
varieties of mysticism, base
activism, austere saintlines

use God and Man as
writes :

aracteristic of having an overall
sticism can be innumerable. In
Absolute, Nataraja Guru refers to
d on nature, croticism, quietism,
s, and to those rare mystics who
inter-changeable terms. The Guru
; ‘freaks and abnormalities should also be included in
this ascending scale of mystics. Charlatans, esotericists, as
well as beatniks, angry voung men, existentialist artists and
POCts and even certains kinds of hoboes have a certain place.
f\ll these types should be given due recognition with scientific
mmpartiality. It is not a question of taking sides, but of
putting in order the varied and numerous mystical expres-
slons * : 1 Nataraja Guru, however, maintains the view that
the best of mysticism rarely produces abnormality, According
to him, Buddha and Vyasa represent the best of mysticism as
expounders of Absolute Truth. Their intelligence outshines
all the lesser forms of emotionalism ang sentimentalism. while
their imitators can be considered ip certain :
quacks. This does not mean tha
thrive only in the garden of rejj
flourish in a world similar to that

Niels Bohr calls our
on Light Therapy held

gion,  Mysticism can also
of Einstein.

:?ttention to the International Congress
in Copenhagen in 1932 where it was

.i;
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pointed out that even the psycho-physical pa_lrellelism envisaged
by Leibnitz and Spinoza has obtained a wider scope through
the development of atomic physics. These developments force
us to adopt an attitude towards the prob!em of cxplanatl?n
recalling ancient wisdom that, where searching for h.armony in
life, one must never forget that in the drama of existence, we
are ourselyes both actors and spectators.!* Althou_gh Einstein
could not see eye to eye with the Semitic Go<-i i.nclmed to hu.rl
punisments on wretched humans, he was w1.lllng_ to gay h:s
homage to Spinoza’s concept of God. ‘I believe in Spmo_Za s
God who reveals himself in the orderly harmony of what exists,
not in a God concerns himself with faiths and actionsof huma.n
beings’. Commenting on this, Rabbi Herbert S. .Goldst.em
says, ©Einstein points to a unity. If carried o'ut to its !ogn.:al
conclusion, his theory would bring to mankn_ld a sclcptlﬁc
basis for monotheism.’* The kind of mystical experience
which Einstein had is explained by Virgil G. Hinshaw as cosmic
religious feeling,

Sir Arthur Eddington recognized the need to suppllf:m.ent
the scientist’s quest for truth with a scan:‘.h for ’the rcu:;.zaf]on
of higher values. In the Philosophy of Plsysrcq! Sc:?ncc Ed mbt;n
writes : ¢ a Scientist should recognize In his phllos:?phy f.ls te
already recognizes in his propaganda—that f‘orkthls ult:;lrljis
justification of his activity it is necessary fo look, away ;
If, to a striving in man’s nature not to be

the knowledge itse tself the justification of

justified of science or reason, for it 1;31;
science, of reason, of art, of conduct. \ ’
If the scientist’s mystical cllevatim:‘gEZS lii‘r: i:ly:tnica::f:c;glr:g
athematical equations, t . AT
nglgf;cjlz;:ﬂ: ?:; giving expres§ion to 1;]15 :n-lysflc\::llh;sg?)fi
There is a good example from Meister ECl: ?_';0(.1 e
laughs at the soul and soul laughs hacl_i 4 b’ le, when the
B = begotten. To speak in hyperbole, w
of the Trinity arc ihe Son, and the Son laughs bacik to the
l'iather laugh's t?lter gives pleasurc; that pleasure gives Joy.
;ithel:, th;:el:lllg‘-’c and love gives the persons of which Holy
at joy gi

Sprit is One *.* .
The subtle element ‘ot h
path of mysticism in which m

umor in this suggests one entire
ystical visions, which are difficult

D EE—— ]
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to be expressed, is imparted as explicitly as common sense with
the aid of parables and allegories that can be easily deciphered.
Four great masters well-known in world literature are Lord
Buddha, Jesus Christ, Jalal-ud-din Rumi and Sri Ramakrishna
Parama_hamsa. All of them were quickwitted to give highly
':r.uggestwc parables to highlight subtle ideas which are of prime
importance in the world of enlightenment or God-realization
Two other outstanding examples are Lao Tze, whose exam le;
are rather enigmatic and discernable only by mature conte pla
tives, and Mullah Nazrud-din whose insight is clothgzlp ir;

ludicrous and witty examples. It is
- . not sure wheth
Nazrud-din was real person or legendary figure ctyMullah

Narayana Guru was also fond i 2 : o
i.nsi_ghts with appropriate exampl(::g.lllu;;;?;gﬁrm; i)
insisted on clarity. Once when Gitanjali was read out tc l:’_lwa}'s
admired tlhe poetic vision of Tagore, but, advised Nu 0. im, he
not to -:vrlte conudrums. This incident ’had al _alara_]a Guru
Nataraja Guru’s mind and perhaps was Aetngefiecton
thtar_aja Guru to renormalize mysticism in atn 2
scientific restructuring. The result was the efrrlgzesgep;;c;}siz
;’;&i:‘;”;lﬁil“;; g:se?“—’gfited SCI{’I.ICE of the Absolute, running into
ASe AT gnlf ¢ten philosophical and mystical visions
SRR ca ed t‘h‘e Darsana-Mala. Nataraja Guru

¢ mystical writings of Narayana Guru an all

embracing vision which could b
e rests i i
; et restated in the precise language

incentive for

Mystics who do not find
unwieldy to express the s
the subtle nuance
blessed by the
example, read t

the de.mon strative language of science
e tm\:::st-bnter flames _of their agony and
R inflcnt ae_sthetlcs are very often
fs g/?‘ try, music, and dramatics. For
ilarepa :

I bow down to all Gurus,
i pray to the Gracious Ones!
"Phih: East is found the White Lion’s milk

o.urce of supreme strength 3 ;
One will, unless one taste it :
Never understand its power, ;
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Only after drinking can

its strength be felt most deeply,

Yet only the Deva Indra can imbibe it.

In the South, the great tiger

Leaps with all his might ;

Great and majestic as this is,

One can never understand it

Without an actual contest.

Only by vying with a tiger

Can one fully appreciate its leap,

But only the great pombhi Heruka_ rides it.

In the West, the Jurmo Fish has a bitter gall;

Nothing in this world can taste more bitter,

Yet, without directly sampling it,

None can imagine how it feels,

Only after tasting it

Can one fully understand its bitterness ;

But only the Dragon Gawojobo has experienced it.

In the North, great is the power of the Blue
Gem Dragon,

Yet, without @ formal contest,

Its strength is never fel‘t. :

Only after wrestling with Phls monster

Can one fully understand its might,

But only the athlete Deva Galugha matches it.

The milk of the White Lioness in the East

Must be poured into a golden bowl,

Not into any common vessel .

Lest the vessel break and the milk be lost.

i holylteaching oft NaIopa aog hiedsipa

Is deep and most profoua_:d,‘

yet if one does not practice 1t_,

One Sees nothing deep 'therem.

Only after one has pr:fctlcecl can

One fully uuders_land its depth.

This is the teaching my Father Marpa had !

This is the teaching Milarepa practiced.

Milarepa’s experience, _‘“S‘E’»ht, and instructions

Are always most effective and precise,

.t chioa of Little weight; canaat; ceaive {hem
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They are only given to the able student,
Yet they all will be imparted
To the monk, my coming heir.1®

Buddhist or Sufi, when a mystic sings he resorts to the same

language of poetic allegory. Here is a song by Mohammed
Igbal, translated by A. J. Arberry :

Heart, in the rosebud’s view life’s mystery ;
Truth in contingent there unveiled is
Although it springeth from the shad
lts gaze is fixed upon the radiant sun,
Garden and mead are in his radiance dight,
His wine the rose adorns in lustre bright,
Nome in this world benighted f

le hath left,
His brand hath kindled in each heart g light.18

shown ;
owed earth,

It is hard to find a mystica]]
speak common sense in a lan
disciplined. For the first ti

y enchanted bard who can
guage familiar to the scientifically
me when I had the good fortune of
ce Paulose Gregorios, Metropolitan

my joy knew no bounds, that at last I had come across a man

whose heart was in perfect
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7. ELEUTHERTA AND MUKTI
An Indian Christian Appreciation of ¢ Freedom ’

FR. JAcoB KURrIAN

Whether in the Christian traditi ; :
fr?ditionS,’ there is probablyadrllgonn'?;ri:n :B?lalbridlin el
fagfe?l?::;l 11:0 dlt:IlOtti: the ultimate calling of man P et

: all religious dis i

Eheic 19 a: felativc an%l an :l;:z;ll::;ongim;igs{i‘;glngf S
i;etﬁzw:cnslenotpg 53:153 Ofﬁ:eedgm from and to, anocl : :L?:odl?ll:; :
should not lead Y;i; tpc'rfecuon_ But these general observations
problems of underst et Over-s_lmp]iﬁca-tion. There are real
dimension of fre dandmg and interpretation of the absolute
attempt a di ecom. 1In the following lines

1scussion of these problems, in relation towei‘e “;;}Uli

utheri

in the Christian traditio
th _ n and mukti i 15t
religio-philosophical tradition, #iIthenonChrbtidy Jician

It is alsoa

Eleutheria : The Greek term
o.f usages. In the Christian patris
six types of derived meanings viz
setti i '

ing free of souls in Hades, liberality, looseness of

” expression,

impertinence and prayer of ion

_ { absolut M pecifically, th

theological discussion on et‘eurkerila f;a s
:

t.clcl:_utlwria * has a wide range
;c :teratl'.u-e there are atleast
reedom in the general sense,

Proved b Tey
freedom through Christ, ff%domyagozsl;::}:;y gg :uFlcltenfchagge,
aints, freedom

of eternal life, freedom ivi
alille, as i
and religious freedom.t S § A o Coltet

In the Philosophi
phical Sy
Church, eleutheria had prof?:lidspll‘lt‘ual thinking of the early

in the later : Significance. B
limited to shaﬁiﬁtj eipec:iall_y in the West, elzitﬁgni%rt;:é:zi
Society. Asa res,ulI: aegmatlc frcedom in the State, Church and
R ar: ven today pco;?lc understand ¢ freedom *
as Dr Schmeman external authority. According to th

1 says, ¢ freedom is the relation to an aull:or?:;'

.\.‘J

=
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and its definition and even experience depend ultimately on the
definition of a corresponding authority, for without this autho-
rity freedom becomes a meaningless vacuum.® But in the early
Biblical expositions itself, we could observe the insights of an
ontological understanding of eleutheria. Many of the Christian
writers who commented on Gen. 1 : 2627 said that the image
of God consisted of Freedom. They said that man’s being in
the image and likeness of God, cannot be contradictory to God’s
essential nature, ‘ to be free > Hence, to be like God necessarily

mean to be free like God.

Among the early Christian writers, lrenaeus, Origen and
Gregory of Nyssa are to be credited for developing an ontolo-
gical significance of eleutheria. According to Irenaeus eleutheria
has more than a psychological meaning in Christian theology.
Ideal eleutheria was the state of being in the paradise before the
Fall. This was not just a possibility to obey or disobey God,
but rather the joy of freedom in the presence of God. Hence, to
the fallen humanity ©eleutheria’ implies primarily an internal
transformation and secondarily a total conformity to God’s
will. Thus, to Irenaeus, eleutheria was the condition and
endowment for the historical existence; a condition for
the being and becoming of man and an endowment for
actualising human destiny.

< But man, being endowed with reason and in this respect
like God, having been made freein his will, and with power
over himself, is himself the cause to himself, that sometime he
becomes wheat, and sometimes chaff’* Within the theological
framework of a Creator-creature relationship, Irenacus gave
an exalted position to ¢ eleutheria’ by conceiving it as an onto-
logical endowment for self-creativity, rather than a psycho-

logical category.

QOrigen and Gregory of Nyssa develo
as a positive implication of freedom. Origen devotes a full

section on * free-will’ in his De Principii® (Bk. ILI Ch. I). :I:hlS
had special significance for the background of the prevm}mg
predestinarianism of the Gnostics. In this section _Ongen
discusses the dialectical relation between God’s authority and

5

ped a negative as well

-' P
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human freedom, and then comes to the ontological significance
of freedom. According to him, the present situation of man on
earth is due to a mistake on the part of human soul. It has
been enslaved by a corruptible body and corresponding situatjon,
Hence true freedom is liberation of the whole creation from
corruptibility through a real transformation,
a state when God will be all in all.

its
Positively it will be

‘Let us now see what is meant by the freedom of the
creation ? and ijts « deliverance *’ from bondage’ When
Christ shall haye delivered up the kingdom to God,
Father, then those living beings, because
been made part of Christ’s Kingdom, sha
along with the whole of that kKingdom to the rule of the Father ;
S0 that, when ‘God shall be in all * they also since they are part

of all, may have God even in themselves, as he is in all
things.

even the
they have before this
Il also be delivered up

‘+...When they have been rendered capable
then God will be to them « all in al] *>,

that then even their bodily nature will
condition to which nothing can neyer pe

of receiving God,
It foliows of necessity
assume that supreme
added > ¢

Gregory of Nyssa is to be credited fo
of the concept of freedom. As
case of Gregory, the ontological ¢
on the theological insight of Ro

X I a full development
I the case of Origen, so in the

oncept of < eleutheria * is based
mans § - 21,

So.\rc‘fcign :m‘d {heor:‘a, meaning €apacity to behold God. In
brief, eleutheria is the likeness tq the Creator

¢ freedom (eleuthe
without Mmaster
given us by God

ria) is likeness (exomoiosis) to what is
and sovereign, likeness which was
1N the beginning *7
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The above words imply that man’s destiny itself::sFiEecdlz)e;
fection and actualisation of his ?otentlal freedc;runl:c y E A
means attainment of that dynzfm.lc an.d truﬁ‘d (l; ory of Nyssa
In otherwords, the apokatastasis in Origen an fi cigrcilisation ot"
refers to the fullness of Freedom, by‘ the pez:n only in part be
the destiny. The full measure of freedom

realized on earth. . 9 Is it
Then. what are the characteristics of this eleutheria ? s i
1en, : ience ?
iust an undifferentiated absolutist experienc

; istian theology is that
One of the basic affirmations of lel;ﬂbt]lc&f.:nt at all levels of
~creature distinction should be kept :
become meaningful °I:,1§a:;l;?e;z§cs W B e P ATl
an_dt‘ dlﬂ‘ewﬁce ce airf becomes inevitable thatfevcn at tltiqerfec;
€xistence, Hence, scope for ¢ grow an
IC-VH Sifeccutheri th{:ls-ea: S?;alilihil;gsophli)cal prol?lem ; .‘Whaf
_dlﬁ'crence: i I}er;: a ¢ growth’ in infinity and “differentiation
e Io.glcal e AT us to a discussion on the whc_:le process
0 ecternity ? It .leads We cannot fully apply the logical norms
o8 log:cal reaSOﬂlngh- infinite world. For example when we
of finite-world t? : edo not mean that Gf)d sees as we h“njja,n
:an jiiad;scel l:vccycs- There is a hlgh?r l}?yﬂe}i oiiDG.c;is
ngs see with our we should approve a higher logic in
Seeing. 1In .the -Samefwagi;ch a logic, ordinary COIltI‘adl'CtlDﬂSI
the case of infinity. l':h God is said to know and see wnhouhl
are reconciled, by t}vnsame way, there could be infinite growt
Sénse organs, _ In t 1‘3_' tion at the highest !evel_ of eleutl?er_lﬂ,
and eternal d:ffcrc:ltjdd  difference? taks a hfghel: mcan{_ng
Provided ¢ growth ’ an vay, perfect eleutheria implies pc;rh:ct
ther‘& In the san;le }: l-c’bliSS and love also take a higher
‘ bliss * angd clo;'ct \SV t?ll‘ﬂ our attention to the concept of
meaning. Now, let u

‘ freedom * in Mukti.

; krit term * mukti’ is de"_iV.Cd ﬁ?m [hc‘l‘DE)[,
Mukti - .Thc San.s] n‘;s In the Indian religious and philoso-
"f;:w lm}]eal-”ng.ﬂt’hcri:::l ‘is g:ncrally used to (-! Elill?tt? Ithf ;;ﬂ:';“:';
fli'ollild (lc;ltllfaggésires, body, samsara, the p:c?c; lngncl:lg"‘ ‘ctc.‘*
B :m oth{:!"’ s womb, attachment, sin, g s

_
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Gradually, such terms like kaivalya, nirvana, nishreyas, amrta,
moksa, apavarga etc., became the synonyms for mukti and thus

mulkti attained a positive content denoting the ultimate attain-
ment of man.

In almost all the religious and philosophical traditions of
India, whether the so called  orthodox > or ¢ heterodox ’, there
is the craving for a state of being beyond the limitation of the
present world. And this ultimate goal is implied in the word
< mukti’. It is colourfully pictured with some modification in
the Scriptures. Becoming immortal is an essential aspect of
¢ mukti’, in the Srutis and the Smritis. The Yajurvedasamhita
says,

¢1 know that Primordial Man, golden as the

sun beyond darkness, knowing him a man even

now becomes immortal. This is the way to

attain him ; there is no other * 10

But in the Vedas, such an immortality is conceived more or less
identical to the full prosperous life on earth itself. The Vedic
Yajnas are to sustain a cosmic order or the R o ONE
order of life. Hence true ¢ freedom’ jn the Vedas corresponds
to the state of life in perfect harmony with God, maf and

nature. Wherever this ¢ freedom * was in d ’
anger, Ya the
means to safeguard it. ger, Yajna was

The Upanishads witness to a further development of this

notion of ¢ freedom®. They see :
RS s i m to emphas interi d
individualistic aspect of muke;. DUSEe anantebior an

¢ As in a mirror Covered with dust
w]:!en cleaned, shines with fresh ;
?Jnghtness 50 the embodied self

1S unified on seeing the atman’s :
true nature, attains jtg goal and

18 released from Sorrow *.11

Such a ‘seeing the atman’s true nature’ was variously inter-
preted in the so called Ogthodox systems of Indian Philosophy.
Though every school of Indjan Philosophy ‘is primarily Moksa
sastra’'* there is much difference is explaining the nature
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of bondage and the means to Moksa. The Nyaya and
Vaiseshika schools emphasized the reality of bondage and
suggested the true epistemology and metaphysics by knowing
which the soul will be liberated. The Sa{nkkya-Yoga schools
found the problem of man in the interaction between purf:s}:a
and prakrti and suggested their separation as the means u;
liberation. To the Purva-Mimamsa also, bondage was r1€a
which was to be transcended by proper Kmtma. But to the
Advaita Vedanta, soul was always 'free; 1t§ bondage ‘v:;s
actually unreal and the perfect realisation ott i.‘.hl’s fact was 0! e
liberation®>. According to an eminent Advaitin, ... ..An{;t;mg
that is newly accomplished cannot st.ay for evef. If free otl)n
is not the innate nature of the self, if the self is forced to be
free, that freedom is not worth-having *.23

' The state of final freedom is that of perfect peace and b11115_.s
in almost all the systems of Indian Philosoph}’_. of c?urse,bt‘cli
peace or bliss is not that of a finite l‘e"‘,lm 9.8 Sub]c'(:t.o : ci‘
relationship, rather it is that of the infinite le‘fel' Ands caf;(r;oa
be fully realised, within the phenomenal conscmusn&:ﬁ- i til;e
endorses Andulomi’s opinion in this regard % Hegce‘!f
teacher Andulomi thinks that the freed soul manifests 1tse as
the self in which there is no trace of Phen?menal cxlsmﬂced’
which is consciousness itself, ~ which = .ser,elﬁe Azlls[:}
happy, and which defies all verbal descngtlon; as one'.
in all the Indian systems, the way to freedom 18 ;10 :n i);n =
It is that of an intense preparation ot Ho DA r[?: Sankara
individual and social dimensions of life._ [:‘or ?xamtfet;ve;n the
prescribes four sadhanas viz., (1) descnmmat’otn to the fruits
temporary and permanent. (2) norl--attmhtmclnof sense-organs,
of action, (3) cultivation of virtues Baes r_? concentration,
renunciation of action, endurance, recc?tmafi’on

intellectual alertness ; and (4) desize fOR R0 -

i i i kti with the
i discussion on mu |
Werwohld Sl t?; reputed scholar : ¢ The entire

2 (0]
comprehensiye statemes: tion or freedom. Freedom may

j is libera 3 PN
S e oitzléeiingla:li ways. It is Brahman, it is amman, it is
Inierpr 5

i it can be said to consist in Being, .ll-fappmct.@hs,
nirvana or e
in Release from all bondage. More numerous still are
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ways supposed to lead to it.
and real love are the classical ways * 15

Eleutheria and Mukti:

To give a comparative account of eley
all the more difficult. Both the terms refers
experience in the respective religious tradition
throughly comprehend the similarities ang diffe
experience ‘freedom’ in eleutherig and mukti,
dares to do so, he has to check his
hermeneutical tools. Hence, we a
a comparative account, rather we
questions for further discussion.

1. Do eleutheria and muykti

would transcend the limj
predicament of man ?

2. Is the scope for ¢ growth ’ and « difference ’
logically”applicable in mufkti also ?
3. To what extent is the soci

eleutheria similar to that in mukyi 9

4. Transformation of the creation is central
Is it the same with mukti also ?

5. Perfect manifestation of

Right action, true knowledge,

theria and mukti is
to the supreme
. No one can
rences in the
If at all somebody
prejudices (pre-judgement and
e not attempting here to give
would like to suggesta few

point to the same destiny that
tations and imperfections of the

in eleutheria

al dimensjon of freedom in

to eleutheria.

freedom s an i
e : eschatological
reality in eleutherig, Can =

same with the experience of freedom in mufeti 9
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8. CREATIVE FIDELITY : FROM GREGORY OF
NYSSA TO PAULOS MAR GREGORIOS

K. M. THARAKAN

The intellectual enterprise of Metropolitan Dr. Paulos Mar
Gregorios cannot be understood apart from the philosophical-
theological work of St. Gregory of Nyssa, one of the three
famous Cappadocians of the fourth century, It was Mar
Gregorios who brought the thought of this brilliant father of
the church into creative contact with much of the theological
and scientific movements of our century.

The Eastern theologians knew for certain that the Western
interpretation of Christ was not the same as theirs, The
universal Synods saw to it that there was consensus on the
fundamentals, on the irrevocable articles of faith. But that
was not the end of it although truth is the sa
to it vary ; and interpretations differ.
theology in most parts of the world ig
1s in the ultimate analysis the outco
view. The emphases in Western Ch
in Roman Law. In many respects t
more dissimilar than the Jewish and
can see unmistaka!}le identity between them in their concept of
justice and the right of the father as the head of the family
to dispense with the other members

as he pleased. The only
relief available to the guilty was exclu

sively dependent upon the
mercy of the master ang the 1lord the father., Eastern

Christianity‘ too has a high concept of justice, but it
transcends it.

me ; the approaches
What passes as Christian
Western theology which
me of the Western world
ristianity js on justice as
here are no two cultures
Roman cultures, but one

The Cappadocians, St, Basil the great, St. Gregory of Nyssa,
and St. Gregory Nazianzen saw incarnation not only in the
light of divine justice but in God’g unbounded love of man.
Their theological writings are in the [ipe of the celebrated
statement of St. Athanasius, ¢ God became man so that man
might become God’ In Western theology too the ultimate

- ;

6
CREATIVE FIDELITY : FROM GREGORY OF NYSSA 5

destiny of man to become the child of God is cnuni;at::ll, 2;1;
it is the way more than the end that is stressed a:lh 0105; are
aspect of the way. The categories of Westernhi :Dveiignty
neatly framed, and they are easy to handle. T eh blood of
of God, man’s first disobedience and Orlg‘lnal 511'1: t'sstiﬁcation
Christ cleansing man from all stains of sin, mancshjl A
and sanctification by faith—are terms that pre§cnt ris el
the world in tabloid forms. That they contain truths 1t jan is
not be summarily dismissed by any Eas‘tern_theo cg.CS 3
undeniable. However the Eastern thinker will \'*f”l? dibat I"xe
differ from this method of explaining the Chr.Jslza.; df;g“ﬁ;ﬂ;
It is at this point that the work of Metropolitan .hauwritings
Gregorios (formerly Fr. Paul Verghese) I LR \ el refers
of the Russian Orthodox theologians. In his books 1ﬂl koy
to the contribution made by men like Solovyov e Bungf%uué
Lossky and Berdyaey to Christian theology. Thcse_lfi“:l unified
in Gregory of Nyssa a profound thinker who had ﬁuii Cardinal
system of theology in his writings. ~So also ha te himself
Daniclou. They spurred Fr. Paul Verghese to dcv?heologiaus
LoNtiestudy fofiSt, {Gregory o iNyssa MINERI ST B0 8 e
barring a few like Cardinal Danielou had failed t01F-)cr{;?v.s:stcrn
greatness of Nyssa. Nyssa unlike most o f"s dom man
brothers had stressed God’s image in man and the frec z shows
shared with his Creator. Metropolitan Pa’ulos Gregtor::; deiie
how Pelagius had exaggerated Gregory's couceP' s
freedom and distorted it. Augustine St.rougly mac%:;gthe role
exaggerated notion of human freedom dispensed Wld explained
of “ works * in effecting the liberaFiou of me:n arr;ce R
man’s redemption purely as the gift of God's g may discern
politan Paulos Gregorios points out that onc n tgcological
the major difference between Eastern and L t of human
Systems in the differences between G_:egory's co?ci}%ndage.
freedom and Augustine’s interpretation of man's

. tine had

Some of the Western thinkers who came aftc.;l ?:;g;:n‘ounce d

covered St, Gregory with ade:rse crm_msm.rk e e M

as a semi-Pelagian and a Platonist. In his wo oo llod against

Dr. Paulos Gregorios answers all the chal:gesn time greats in

St. Gregory and holds him up as one iy oherent compres
the world of theology. He establishes that a ¢

2-A
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hensive system of Christian thought can be built on the basis of
Gregory’s thought. = St Gregory, one can see, ranks with Plato,
and Augustine, with Sankara and Nagarjuna. It is true some
of his thoughts are obscure; but we note that they are more
modern than most of contemporary thinkers and very 1elevant

to our times. The Indians will find him much more Indian than
most other Indian thinkers,

St. Gregory unlike the great Sankdara refuses to contain
God and the macrocosm in his consciousness -

; ; ; though he knows
thaf man can never know what cludes his mind. Basing his
entire thought on the Biblical dictum that God jg, he raises

’

the ultimate question what God is The Bibli
. . ¢ Biblic:
the Triune God, and Christ as the Son iblicaliconcepts, of

of are axi ;
his system. None of the Christian articles g'o fi‘ld;lt:f h‘?;g n;ztilz:;tct;
I 1nterp1:etatign of the Faith is orginal dynal:nic anfi
comprehensive. He brings in the categories (;l' Essence and
Energy—even Truth has these aspects. God and the universe
are not the same; such a pantheistic thought never entered
his mind, nor are they bound in a stquence of chains, or
akoloulhf'a‘, with God at the head, the Son just beloc h.l S, e
Holy Spirit still below him and the world further halow ki
Nor is the universe an emanation o Ag Thec Ew unr;
gus e\rer_charge Gregory with Platonism, asks I;aulos ?}r ?W 'c:s
g.Od’ e tthgi:Cﬂlc;heologian of Nyssa, was unkno\:fl?;; il‘.l
is essence. at God, in Hj :

scores the huge gap between g;sdeissgcfn:num?;owa'ble under-
is the mind of man to apprehend God the Fi;thcron'} u:iaciequate
and God the Holy Spirit? God ip o es;cno the Sclm,
unknown, but God in his operations (energeia) is kn;e rcmang
energy 18 uncreated. God created the universe wn, God’s
through his energeja, which is the expression of hj &n(.i mas
as such man and the universe participate in God’s ens will, an
created man in His likeness gnd miage? (AL crg_y. Gf)d
supreme faculties and endowing him with freedom g l,m with
expc(_:ted to live in communion with God ExeeBiki .h.Man was
keeping his energy, the stuff with which he js ma%ie o frc&_:dc?m
purity. How;ver, he erred and went astray, and ];‘_l pristine
grew coarse into matter of different tcmper, Accoi:df:ner%z
St. Gregory man is fiot beset with original sin, but the proclivity
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to non-being is strong in him, evil being nothing othleir tha;:vgfr?ll
being. Man is thus caught between twO equa dy gﬁe N
pulls, one towards the Being which s (%od arll\(1 SR
towards evil, or non-being Of total annihilation. !es fgr s
Gregorios contends that in East«?rn theqlogy l_he ttenft g
is not just justification, sanctification ot llberatlonlve Ty
his destiny of being perfect man which canh?:vo SR
result of a process of divinisation. Maf‘l by lm:?:mself iy
identify his destiny ; he cannot fulfil it all by lt. ey
hence the incarnation. Christ encompasses the entire Al
and is the supreme manifestation of the created energtyl';at iy
is the utmost bound of human thought, the mystery S
ciousness can comprehend, but the essence tran§ceghsrist e
comprehension and the divine mystery 18 hidden 1}1: : a:,lgust
supreme manifestation of God’s energy- Suc]‘ aate B
thought on God surpasses all Greek concepts of U tmtz 2%k
including the Platonic and leaves the Protestan e

of God far behind. It is evident thz_u St. G{eg,ou;sei "
of human freedom does not militate against God’s sovereig

ry’s
Metropolitan Paulos Gregorios Shows t-hat-ﬁSt;'mc(l};:fgefn,
concept of man as constituted of energy 15 s(.:lEﬂtl care made of
for according to science, man and the universe Sigr
matter, and matter is but a form of energy. _Hm-vo 1mo'f energy
not be quite scientific to agree that the .detcnor;t: 1:111 Sanes
into matter results out of its succu.rnbmg to to? xlfr’mtt"r' The
non-being. Certainly encrgy is @ higher i:orm can cause the
question is whether the human will w%;en. e to be tackled
conversion of energy into matter. This riddle hlai vel. Antici-
at the spiritual level rather than at t'he materia n eT.a.i]hard de
pating the great modern Catholic tl_wologlia S
Chardin, Gregory conceived the whole unwcrsel.its el
Man bt‘:ing the very image of QOd had the PR
to submit himself entirely to Christ or to l-cnot'on falters in
who renounces Christ misses the relﬂ‘? of Crcaﬂte w:'ho accepts
his path and drives himself to non-existence.

: ill o
: . so will i ance with the will.
Christexercises his wileR Conso?m progress of creation tOWardS

1iges the universe.

revealed in Christ and expedites tl
its ultimate destiny. Man homit
from glory to glory 11 Christ.
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At the material level St, Gregory presents a universe
acceptable to modern physicists. It is a world ebullient
and dynamic, ever involved in a process of transformation.

In Gregory of Nyssa religion never runs counter to true
science,

We find that as a true Gregorian Paulos
acquired knowledge in humanitjes
knows at first hand the modern dey
and molecular biology and talks on
family planning to futurology.
Societies consists of reflections on
in the Indian context,
things apparently contradictory,
confront one another and assimilate
* Gregory of Nyssa acknowledges three faculties of the mind
—the world observing or perceptive, the critical and the
speculative ’ His thought is aJ] embracing, Contrasting Gregory
with Sankara and Nagarjuna who despise the efforts at
conceptual clarification of reality through science in the
Vyavaharika world, Dr, Paulos Gregorios Says : ¢ Gregory of
Nyssa is different from botp Sankara ang Nagarjuna in
accepting the full validity ang usefulness of the scientific

enterprise, nay, he insists that Science and art are both from
God .

Gregorios has
» Science and religion. He
clopment in nuclear physics
most of the subjects from
His book Science for Sane

gian, he can synthesise
Integrate thoughts that
the best of everything.

It is hard to simplify the thoy
perspective Gregory is a dvaitavadin like Madvachary
We have in Gregory God, who in essence remains
not revealed to human intellect in spite of the inea
the Son of God, and also the universe, with
creatures, constituted of created energy. Both are realition
The created world is not to be dimissed as gp, illusion bern ou1:
of ignorance. God transcends time ang space, causalit e
structure. The universe He has created jg ¢ y
Creation itself is a process: it b
an end. It has its zelos, its arche,
The universe, as we see in Gregol-y, has set furson
humanity being at its Very centre, It g

a of Indja,
Unknown,
Ination of
man and other

pilgrimage,
4 > @S it swerved f, i
path, that God sent Hig only begotten Son to the world tgoglﬂig:

-
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it to its destination. Enumerating the faculties God. has g]l::;
to man according to Gregory. Dr. Paulos Gregor!(_)s 1:;:;5 ir:
‘ Man is not only the image of God, but he‘ recaplPut rally
himself the cosmos—he is micro cosmos. HS 4 0 11? egl:n:en
related to the cosmos not merely a prisoner in lt-' It— aif and
said by wise men that man is a little world in hlmse'verse
contains all the elements which go to complete th; ul;;" has:
Nobody in the modern world, not even Marx nor Rus it
exalted man in the same measure as St. Grefgory' eption
Chardin among the modern thcolqgian_s echoes this cgr:c ﬁrios
of the image of man. Gregory’s man is free ; Pau!;)s dﬂclvg1 Ly
Strongly upholds the Gregorian concept of human free oln quers
is not alarmed if man masters genetic engineering or? rqse 7
the planets. Man is called upon to transform the ugvc 2o
dccordance with the divine will. However Dr. Pau Io? rfﬁ: the
cautions humanity against the senseless destruction
ecosystem.

The Human Presence published _by thut World E?:::lml 1?5
Churches is a plea for a reverential attitude to I;l and‘olher
Points out that Nature as divinised by WOTdst; v we take
romantics was not a reality for our ror?ratl?ch- oe:nd fauna
it to be the external reality, the carth with its flora ed. Man
and natural resources. This sha[l'not be dcstro)’le .hard e
Placed between the divine and the animal shall str};ggﬁn of two
lift the entire creation to God. Man is the t?(;r:z‘t‘o spread
Jils, vetia whole beiog with 2 specizh vosatintignne ey
the orace of God through the whole creatloﬂ;cr ¢ a member
inanimate. He is akin to both {_30d ang m:;: divine and
of both families’ made to enjoy bot!l f;ttiar is to be
the terresstrial. In him and through him m

redeemed,

esponsi
According to St. Gregory God hgs maddcofmégdr; l-lie sh
for the whole creation, He is the stewar

> the earth.
Never abuse his powers nor even rape the e

ble
all

a 1n d :
i Iued a d ll‘EaSﬂl‘e »

i ries ; 3
and man has to strive after new dlsmwt}hc utmost bounds of
knowlcdgc like a sinking star beyond

thought, In this enterprise he s

hall not destroy the sacre
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treasure of nature entrusted to him. Nor shall man grow power-
drunk, and build towers of Babel. The true King and leader
shall be a shepherd who shelters his flock from wolves, feeds
them and leads them to pastures fresh and new. Dr. Paulos
Gregorios visualises the formation of international and inter-
denominational communities in the near future. They shall
lead simple, creative lives underscoring the quality of life more
than quantity of possession. The new leader shall be a king
and shepherd, a man wholly dedicated to the well-being of his
fellow beings. Dr. Gregorios is not a simple pacifist ; preserva-
tion of peace shall not be a cover for perpetuation of injustice.
Rebellion and revolutions are part of the historical process for
the emergence of a just and peaceful society ; but not wars.
Dr. Gregorios does not advocate violence. He is dead against
a nuclear war as well as exploitation of the carth by greedy and
violent men. The good of all through all under the leadership
of the wisest is the objective of humanity, In Freedom of Man
he deals with modern revolutions—most of which have been for
the good. Every society needs structures of authority for its
subsistence and progress. Invariably these structures throttle
human freedom and as they do so there will be revolts against
these. Man evolves in the process of dialectics between his
desire for freedom and necessity for authority. Human life is a
perpetual struggle, a process in which birth, growth, death and
resurrection may be discerned at ever :
And the pilgrimage continues,
and completely in Christ grows
Christ God face to face, and
grows from strength to strength
the world with him.

y level, at every layer.
Man who installs himself totally
from glory to glory. He sees in
reflects the glory of God, He
and takes his fellow beings and

In the writings of Western theologians St, Gregory’s doctrine
also is prv..asented in neat categories, There is for example the
presentation of grace operating in man as a vertjca process
and man loving his neighbour as a horizonta] process. Dr.
Paulos Gregorios never resorts to guch tools to a.nalysc
St. Gregory. Also in the estimate of Western theologians
Gregory is more or less a dualist, dvaltavadin, They haven’t

brought out the full complexity of St Gregory’s thought as
Paulos Gregorios has done.

W ;
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In Cosmic Man there is a brilliant analysis qf ’G:;{;%?crgpi
concept of epinoia as differentiated from Eunom:;:l_il e
of Ennoia. The epinoia of St. Oreeons lnccor : ?)r Prajna
Gregorios, can compare with Sankara’s conSCImls'llmls’o deserves
of Bhagavad Gita. St. Gregory’s concept of evi 'a :;t s
detailed study, Dr. Paulos Gregorios shows thatin onsy and
we have the authentic Christian concept of c‘”lé ét;? e
the tendency sometimes irresistible to pOSItl bty its spell on
by side with the God of good. ManichaemsmocaStrl SWzi)s firm
many a good Christian in the early days. St ‘?E‘:h’; ultimate
in his conviction, that the triune God alone 1s s
reality, there could not be a deity el UAINAOIOn G il has no
right at the nadir of the universe. In Gregorybcv'nning it
absolute existence. It hasn’t been thc.tc o ﬂ-lc .eg:_ e II'laﬂ
shall not be there in the end. Evilisa .reahtyn:,nfo;Th(’)ld of
has to grapple with it, but beyond d}rafms’ it has It
its own. As to what happens to A 1_ts encoﬂ;r‘is it may
good is difficult to explain. May belliks th;e much of it is
persist with good till the day of harvest. il dered is at once
consumed in the process, the good that 1s engen
absorbed in the eternal world.

" 161 is his
The most difficult aspect of St. Grcgorytf:dvtllifllllnliicrse
concept of time, the distance in time. God cria to God who is
at the beginning of time. Time does fmt ek y sible; what he
beyond time. And with God everything IS p;::olt . any gap
wills is a reality instantancously. There ca So from God’s
between God’s wish and its translation to reallty;an exist. Only
point of view neither the past nor the futuﬂ?s to happen has
the eternal present exists. If s0 wha:tevﬁ; lcn;ng, It is all
happened ; and whatever happened 18 thO be two worlds,
there, a state hard to visualise. Tinere 5°elg' beyond time and
God’s world and man’s world. God’s Hor ':senjoys a dynamic
space, eternal, indestructible. Sha.u V3 Sayg‘mke it human, and
staticity. But to put it like that v.:m be t; ranped in space and
even simplistic. And there is man’s worl entral question thet
time : constituted of created energy. Thcb:tantial world. Isita
may be asked is whether this world isa su world ? The formet
shadow of the real world, is it a1 lllu-sodrz and St. Gregory oF
view is Greek, the latter yiew is Hindy,
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Nyssa is neither Greek nor Hindu? Also the question arises
how can two worlds have the same status as reality,
contingent upon the other. The world as we see it is the
expression of God’s will. Now can God and His will have two
separate existences of their own? If this possibility is ruled
out, one has to admit that the will-based world has no ultimate

existence, that God alone exists, that God alone remains. The
Many change and pass. This is to suggest that Gregory’s
position is tending towards that of the adyaitin.  This
is definitely going to another extreme. Yet it helps us
draw parallel with Sankara’s concept,  Also it shows how
refreshingly modern Gregory of Nyssa sounds. He is too subtle

for many a modern thinker. Dr., Paulos Gregorio’s work gives
us a consistent, cogent and ¢

omprehensive account of Gregory
of Nyssa and his thought,

the one is

Paulos Gregorios has not only expounded St. Gregory’s
thought, he has applied it in his discussions on all topics ancient
and modern. Faith and reason, religion and science, ethics and
economics.  Strategies for revolution, and spheres of peace,
structures of authority ang avenues for freedom go hand in
hand in Gregory. The adolescent revolutionary, the vociferous
femininist, the belligerent trade unionist, the fiery antiracist,
the fearless fighter for Jjustice, the peace-loving sanyasin, the
self effacing socijal worker—each will have St. Gregory contex-
tually interpreted for him by Paulos Gregorios. The system
being dynamic ang comprehensive it contains ¢ Gods plenty’,
an‘d yet everything set in the best order, and analysed to the
minutest detail. There are writers who have found it difficult
to grasp the thoughts of Dr, Paulos Gregorios. Some even
accuse him of being a Communist and a Christian all at the
same time. Dr. Paylos Gregorios subscribes to much in the
economic theory of Marx ; but he is not a marxist, he is not
even Marxian, Marx dealt with only one or two aspects of life :
How can he

Compare with St. Gregory who conceived the
imcornceivable immensity of the universe and spoke about the

even unknowable mystery of the essence of God. The heart of
the matter is that St. Gregory can accommodate Freud or Marx,
Einstein or Heisenberg. - Confronted with the thoughts of
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ios, deep roote

modern intellectual giants, Dr. Paulos Greg:eré He faces with
as he is on St. Gregory, remains podals Vgl that everything
courage every modern challenge, for he k'not}aith against every
is possible with God and he Stic?s £ thlsntg are convincing,
formidable onslaught on faith. His ariumiknown to men and
his mind is clear ; it has fathomed dept ts llilty
women made of everyday stuff poor mortality.
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